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PREFACE.

()Menwould never be superdtitious, if they could governadl
ther circumstancesby set rules, or if they weredwaysfavoured
by fortune: but being frequently driveninto straitswhererules
areusdess, and being often kept fluctuating pitiably between
hope and fear by the uncertainty of fortune’ sgreedily coveted
favours, they are consequently, for themost part, very prone
tocredulity.

(2) Thehuman mindisreadily swayed thisway or that intimes
of doubt, especially when hopeand fear arestruggling for the
mastery, though usually it isboastful, over —confident, and
van.

(3) Thisasageneral fact | suppose everyone knows, though
few, | believe, know their own nature; no onecan havelivedin
theworld without observing that most people, whenin pros-
perity, are so over-brimming with wisdom (however inexperi-
enced they may be), that they take every offer of adviceasa
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personal insult, whereasin adversity they know not whereto
turn, but beg and pray for counsel from every passer-by.

(4) No planisthentoo futile, too absurd, or too fatuousfor
their adoption; the most frivol ous causeswill raisethemto
hope, or plungethem into despair —if anything happensduring
their fright which remindsthem of somepast good or ill, they
think it portends a happy or unhappy issue, and therefore
(though it may have proved abortive ahundred timesbefore)
styleit alucky or unlucky omen.

(5) Anything which excitestheir astonishment they believeto
beaportent signifying theanger of thegodsor of the Supreme
Being, and, mistaking superdtitionfor religion, account itimpi-
ousnot to avert theevil with prayer and sacrifice.

(6) Sgnsand wondersof thissort they conjureup perpetudly,
till onemight think Natureasmad asthemsdves, they interpret
her sofantasticaly.

(7) Thusitisbrought prominently beforeus, that supergtition’s
chief victimsarethose personswho greedily covet tempora
advantages; they itis, who (especially when they arein dan-
ger, and cannot help themselves) arewont with Prayersand
womanishtearstoimplorehe p from God: upbraiding Reason
asblind, because she cannot show asure path to the shadows
they pursue, and rgjecting human wisdom asvain; but believ-



A Theol ogico-Political Treatise: Part One

ing the phantoms of imagination, dreams, and other childish
absurdities, to bethe very oracles of Heaven.

(8) Asthough God had turned away from thewise, and writ-
ten Hisdecrees, not inthe mind of man but inthe entrails of
beasts, or |eft them to be proclaimed by theinspiration and
ingtinct of fools, madmen, and birds. Suchistheunreasonto
which terror can drive mankind!

(9) Superstition, then, isengendered, preserved, and fostered
by fear. If anyone desirean example, let himtake Alexander,
who only began superstitioudly to seek guidancefrom seers,
whenhefirg learnt tofear fortuneinthe passesof Syss(Curtius,
v. 4); whereas after he had conquered Darius he consulted
prophetsno more, till asecond timefrightened by reverses.

(10) Whenthe Scythianswere provoking abattle, theBactrians
had deserted, and hehimsalf waslying sick of hiswounds, “he
oncemoreturned to superstition, the mockery of humanwis-
dom, and bade Aristander, to whom he confided hiscredulity,
inquiretheissueof affairswith sacrificed victims.”

(11) Very numerous examplesof alike nature might becited,
clearly showing thefact, that only whileunder thedominion of
fear domenfall aprey to superstition; that al the portentsever
investedwiththereverenceof misguidedrdigionaremerephan-
toms of dgjected and fearful minds; and lastly, that prophets

have most power among the people, and are most formidable
torulers, precisely at thosetimeswhenthestateisin most peril.

(12) | think thisissufficiently plaintodl, and will therefore say
no moreon the subject.

(13) Theorigin of superstition abovegiven affordsusaclear
reasonfor thefact, that it comesto al men naturally, though
somerefer itsriseto adim notion of God, universal to man-
kind, and a so tendsto show, that itisnolessinconsi stent and
variablethan other menta halucinationsand emotiond impulses,
and further that it can only be maintained by hope, hatred,
anger, and deceit; sinceit springs, not from reason, but solely
from themore powerful phasesof emotion.

(14) Furthermore, we may readily understand how difficult it
IS, to maintain in the same course men proneto every form of
credulity.

(15) For, asthe mass of mankind remainsalwaysat about the
samepitch of misery, it never assentslong to any oneremedly,
but isalwaysbest pleased by anovelty which hasnot yet proved
ilusve

(16) Thiselement of incong stency hasbeen the cause of many
terriblewarsand revolutions; for, as Curtiuswell says(lib. iv.
chap. 10): “ Themob has no ruler more potent than supersti-
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tion,” andiseasly led, onthepleaof religion, at one moment
to adoreits kings as gods, and anon to execrate and abjure
them ashumanity’scommon bane.

(17) Immense pains have therefore been taken to counteract
thisevil by investing religion, whether trueor false, with such
pomp and ceremony, that it may, rise superior to every shock,
and be dwaysobserved with studiousreverence by thewhole
people—asystem which hasbeen brought to great perfection
by the Turks, for they consider even controversy impious, and
so clog men’smindswith dogmatic formulas, that they leave
no room for sound reason, not even enough to doubt with.

(18) But if, in despotic statecraft, the supreme and essential
mystery beto hoodwink the subjects, and to mask thefear,
which keegpsthem clown, with the speciousgarb of religion,
sothat men may fight asbravely for davery asfor safety, and
count it not shame but highest honour to risk their blood and
their livesfor thevainglory of atyrant; yet in afreestate no
more mischievous expedient could be planned or attempted.

(29) Wholly repugnant to the general freedom are such de-
vicesasenthraling men’smindswith prgudices, forcing their
judgment, or employing any of theweaponsof quas-reigious
sedition; indeed, such seditionsonly spring up, when law en-
tersthe domain of speculative thought, and opinionsare put
ontria and condemned on the samefooting ascrimes, while
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thosewho defend and follow them are sacrificed, not to public
safety, but to their opponents’ hatred and cruelty.

(20) If deeds only could be made the grounds of criminal
charges, and wordswere always allowed to passfree, such
seditionswould be divested of every semblance of justifica-
tion, and would be separated from mere controversiesby a
hardandfast line.

(20) Now, seeing that wehavetherare happinessof livingina
republic, where everyone'sjudgment isfree and unshackled,
where each may worship God as his consciencedictates, and
where freedom is esteemed before all things dear and pre-
cious, | havebdievedthat | should beundertaking no ungrate-
ful or unprofitabletask, indemonstrating that not only cansuch
freedom be granted without pre udiceto the public peace, but
a so, that without such freedom, piety cannot flourish nor the
public peace be secure.

(21) Suchisthe chief conclusion | seek to establishinthis
treatise; but, inorder toreachit, | must first point out themis-
conceptionswhich, likescarsof our former bondage, ftill dis-
figureour notion of religion, and must exposethefalseviews
about the civil authority which many have most impudently
advocated, endeavouring to turn themind of the people, till
proneto heathen supergtition, away fromitslegitimaterulers,
and sobringusagaininto davery.
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(22) Astotheorder of my treatise | will speak presently, but
first I will recount the causeswhichled metowrite.

(23) | have often wondered, that personswho make aboast
of professing the Christian religion, namely, love, joy, peace,
temperance, and charity to al men, should quarrel with such
rancorous animosity, and display daily towards one another
such bitter hatred, that this, rather thanthevirtuesthey claim,
isthereadiest criterion of their faith.

(24) Matters havelong since cometo such apass, that one
canonly pronounceaman Christian, Turk, Jew, or Heathen,
by hisgenera appearanceand attire, by hisfrequentingthisor
that place of worship, or employing the phraseol ogy of apar-
ticular sect —asfor manner of life, itisinall casesthe same.

(25) Inquiry into the cause of this anomaly leads me
unhesitatingly to ascribeit to thefact, that theministriesof the
Church areregarded by the masses merely asdignities, her
officesaspostsof emolument —in short, popular religion may
be summed up asrespect for ecclesiastics.

(26) The spread of thismisconception inflamed every worth-
lessfdlow with anintensedesireto enter holy orders, and thus
theloveof diffusing God' sreligion degenerated into sordid
avariceand ambition.

(27) Every church became athestre, where orators, instead
of churchteachers, harangued, caring not toinstruct the people,
but striving to attract admiration, to bring opponentsto public
scorn, and to preach only novelties and paradoxes, such as
wouldtickletheearsof their congregation.

(28) Thisstate of thingsnecessarily stirred up an amount of
controversy, envy, and hatred, which no lapse of time could
appease; so that we can scarcely wonder that of theold reli-
gion nothing survivesbut itsoutward forms (eventhese, inthe
mouth of the multitude, seem rather adulation than adoration
of the Deity), and that faith has become amere compound of
credulity and prejudices—aye, prejudicestoo, which degrade
man from rational being to beast, which completely stiflethe
power of judgment between true and false, which seem, in
fact, carefully fostered for the purpose of extinguishing thelast
spark of reason!

(29) Piety, great God! and religion are become atissue of
ridiculous mysteries; men, who flatly despisereason, whore-
ject and turn away from understanding as naturally corrupt,
these, | say, theseof al men, arethought, Oliemost horrible!
to possesslight fromon High.

(30) Verily, if they had but one spark of light from on High,
they would not
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insolently rave, but would learnto worship God morewisdly,
and would be as marked among their fellowsfor mercy as
they now arefor malice; if they were concerned for their op-
ponents souls, instead of for their own reputations, they would
no longer fiercely persecute, but rather befilled with pity and
compassion.

(31) Furthermore, if any Divinelight werein them, it would
appear fromtheir doctrine.

(32) | grant that they are never tired of professing their won-
der at the profound mysteriesof Holy Writ; still | cannot dis-
cover that they teach anything but speculations of Platonists
and Aristotelians, towhich (in order to savetheir credit for
Chrigtianity) they have made Holy Writ conform; not content
to ravewith the Greeksthemselves, they want to makethe
prophetsrave a so; showing conclusively, that never evenin
deep havethey caught aglimpse of Scripture’ sDivinenature.

(33) Thevery vehemenceof their admiration for themysteries
plainly attests, that their belief inthe Bibleisaformal assent
rather than aliving faith: and thefact ismade still more appar-
ent by their laying down beforehand, asafoundation for the
study and trueinterpretation of Scripture, theprinciplethatitis
inevery passagetrueand divine.

(34) Such adoctrine should bereached only after strict scru-
9

tiny and thorough comprehens on of the Sacred Books(which
would teach it much better, for they stand in need no human
factions), and not be set up on the threshold, asit were, of

inquiry.

(35) Asl pondered over thefactsthat thelight of reasonisnot
only despised, but by many even execrated as a source of
impiety, that human commentaries are accepted as divine
records, and that credulity isextolled asfaith; as| markedthe
fiercecontroversiesof philosophersragingin Churchand State,
the source of bitter hatred and dissension, the ready instru-
ments of sedition and other illsinnumerable, | determined to
examinetheBibleafreshinacareful,impartia, and unfettered
Spirit, making no assumptionsconcerningit, and attributing to
it no doctrines, which | do not find clearly therein set down.

(36) With these precautions| constructed amethod of Scrip-
tural interpretation, and thus equipped proceeded toinquire—
what isprophecy?

(37) Inwhat sense did God reveal himself to the prophets,
and why werethese particular men—chosen by him?

(38) Wasit onaccount of the sublimity of their thoughtsabout
the Deity and nature, or wasit solely on account of their piety?

(39) These questions being answered, | was easily ableto
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conclude, that the authority of the prophetshasweight only in
mattersof morality, and that their specul ative doctrines affect
uslittle.

(40) Next | inquired, why the Hebrews were called God's
chosen peopl e, and discovering that it was only because God
had chosen for them acertain strip of territory, wherethey
might live peaceably and at ease, | learnt that the Law re-
veded by God to Moseswas merely thelaw of theindividual
Hebrew state, thereforethat it was binding on nonebut He-
brews, and not even on Hebrews after the downfall of their
nation.

(41) Further, in order to ascertain, whether it could be con-
cluded from Scripture, that the human understanding standing
isnaturaly corrupt, I inquired whether theUniversdl Religion,
the Divine Law reveal ed through the Prophetsand Apostles
tothewhole humanrace, differsfromthat whichistaught by
thelight of natural reason, whether miraclescantakeplacein
violation of thelawsof nature, and if so, whether they imply
theexistence of God moresurdly and clearly than events which
weunderstand plainly and distinctly through their immediate
natural causes.

(42) Now, asinthewhole course of my investigation | found
nothing taught expressly by Scripture, which doesnot agree
with our understanding, or whichisrepugnant thereto, and as
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| saw that the prophetstaught nothing, whichisnot very smple
and easily to be grasped by al, and further, that they clothed
their leaching in the style, and confirmed it with thereasons,
which would most deeply move the mind of the massesto
devotiontowards God, | becamethoroughly convinced, that
the Bibleleavesreason absol utely free, that it hasnothingin
common with philosophy, infact, that Revelation and Philoso-
phy stand on different footings. In order to set thisforth cat-
egoricaly and exhaust thewholequestion, | point out theway
inwhich the Bible should beinterpreted, and show that al| of
spiritud questionsshould be sought fromit alone, and not from
the objectsof ordinary knowledge.

(43) Thencel passontoindicatethefa senotions, which have
from thefact that the multitude—ever proneto superstition,
and caring morefor the shredsof antiquity for eternal truths—
pays homage to the Books of the Bible, rather than to the
Word of God.

(44) | show that the Word of God hasnot beenrevealed asa
certain number of books, was displayed to the prophetsasa
smpleideaof themind, namely, obedienceto Godinsingle-
nessof heart, and inthe practice of justice and charity; and |

further point out, that thisdoctrineis set forth in Scripturein
accordance with the opinions and understandings of those,
among whom the A postlesand Prophets preached, to theend
that men might receiveit willingly, and with their whole heart.
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(45) Having thuslaid barethe bases of belief, | draw the con-
clusonthat Revelation has obediencefor itssole object, there-
fore, in purpose nolessthan infoundation and method, stands
entirely aoof from ordinary knowledge; each hasits separate
province, neither can be called the handmaid of the other.

(46) Furthermore, asmen’shabitsof mind differ, sothat some
more readily embrace one form of faith, some another, for
what moves oneto pray may move another only to scoff, |
conclude, in accordance with what hasgone before, that ev-
eryone should befreeto choosefor himsalf thefoundationsof
hiscreed, and that faith should be judged only by itsfruits;
each would then obey God freely with hiswhole heart, while
nothing would be publicly honoured savejusticeand charity.

(47) Having thus drawn attention to theliberty conceded to
everyone by therevealed law of God, | pass on to another
part of my subject, and provethat this sameliberty can and
should be accorded with safety to the state and the magisteria
authority —infact, that it cannot be withheld without great
danger to peace and detriment to the community.

(48) In order to establish my point, | start from the natural
rightsof theindividua, which are co-extensvewith hisdesires
and power, and from thefact that no oneisboundtoliveas
another pleases, but isthe guardian of hisown liberty.
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(49) | show that theserights can only betransferred to those
whom we deputeto defend us, who acquirewith the duties of
defencethe power of ordering our lives, and | thenceinfer that
rulerspossessrightsonly limited by their power, that they are
the soleguardiansof justiceand liberty, and that their subjects
should actinall thingsasthey dictate: nevertheless, sinceno
one can o utterly abdicate hisown power of self-defenceas
to ceaseto beaman, | concludethat no one can be deprived
of hisnatura rightsabsolutely, but that subjects, either by tacit
agreement, or by socid contract, retain acertain number, which
cannot betaken from them without great danger to the state.

(50) From these considerations| passon to the Hebrew State,
which | describeat somelength, in order to tracethe manner
inwhich Religion acquired theforce of law, and to touch on
other noteworthy points.

(51) | then prove, that the holders of sovereign power arethe
depositoriesand interpretersof religiousno lessthan of civil
ordinances, and that they al one havetheright to decide what
Isjust or unjust, piousor impious, lastly, I conclude by show-
ing, that they best retain thisright and secure safety to their
state by allowing every man to think what helikes, and say
what hethinks.

(52) Such, Philosophica Reader, arethequestions| submit to
your notice, counting on your approval, for the subject matter
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of thewholebook and of the several chaptersisimportant and
profitable.

(53) I would say more, but | do not want my prefaceto ex-
tend to avolume, especially asl know that itsleading propo-
stionsareto Philosophersbut common places.

(54) Totherest of mankind I care not to commend my trea
tise, for | cannot expect that it containsanything to pleasethem:
| know how deeply rooted are the prejudices embraced un-
der thenameof religion; | am awarethat in the mind of the
masses superstitionisnolessdeeply rooted thanfear; | recog-
nizethat their constancy ismere obstinacy, and that they are
led to praise or blameby impul serather than reason.

(55) Thereforethemultitude, and those of like passionswith
themultitude, | ask not to read my book; nay, | would rather
that they should utterly neglect it, than that they should misin-
terpret it after their wont.

(56) They would gain no good themselves, and might provea
stumbling-block to others, whose philasophy ishampered by
the belief that Reason isamere handmaid to Theology, and
whom | seek inthiswork especially to benefit.

(57) But astherewill be many who have neither theleisure,
nor, perhaps, theinclination to read through al | havewritten,
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| feel bound here, asat theend of my treatise, to declarethat
| havewritten nothing, which | do not most willingly submitto
theexamination and judgment of my country’srulers, and that
| amready to retract anything, which they shall decideto be
repugnant to thelawsor prgjudicia to the public good.

(58) I know that | am aman and, asaman, liableto error, but
againg error | havetaken scrupulouscare, and strivento keep
inentireaccordancewith thelawsof my country, with loyalty,
andwithmordity.
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CHAPTER I. — Of Prophecy

(2) Prophecy, or revelationissureknowledgerevea ed by God
toman.

(2) A prophet isonewho interpretsthe revelations of God
{insights} tothosewho areunableto attain to sureknowledge
of themeattersreved ed, and therefore can only gpprehend them
by smplefaith.

(3) TheHebrew wordfor prophetis*naw-vee”, Strong:5030,
[Endnote 1] i.e. speaker or interpreter, but in Scripture its
meaning isrestricted to interpreter of God, aswemay learn
from Exodusvii:1, where God saysto Moses, “ See, | have
made thee agod to Pharaoh, and Aaron thy brother shall be
thy prophet;” implying that, snceininterpreting Moses words
to Pharaoh, Aaron acted the part of aprophet, Moseswould
beto Pharaoh asagod, or in the attitude of agod.

(4) Prophets| will treat of in the next chapter, and at present
consder prophecy.

(5) Now itisevident, from the definition above given, that
prophecy redly includesordinary knowledge; for the knowl-
edge which we acquire by our natural faculties dependson
knowledge of God and Hiseternal laws; but ordinary knowl-
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edgeiscommon to all men asmen, and restson foundations
whichdl share, whereasthe multitude dwaysstrainsafter rari-
tiesand exceptions, and thinkslittle of the giftsof nature; so
that, when prophecy istalked of, ordinary knowledgeisnot
supposed to beincluded.

(6) Neverthelessit hasasmuch right asany other to becalled
Divine, for God’snature, in so far aswe sharetherein, and
God'slaws, dictate it to us; nor does it suffer from that to
which wegivethe preeminence, except in sofar asthelatter
transcendsitslimitsand cannot be accounted for by natural
lawstakeninthemsaves.

(7) Inrespect tothe certainty it involves, and the sourcefrom
whichitisderived, i.e. God, ordinary, knowledgeisnowhit
inferior to prophetic, unlessindeed webelieve, or rather dream,
that the prophets had human bodies but superhuman minds,
and therefore that their sensations and consciousnesswere
entirely different from our own.

(8) But, dthough ordinary knowledgeisDivine, itsprofessors
cannot be called prophets [ Endnote 2], for they teach what
therest of mankind could perceive and apprehend, not merely
by smplefaith, but assurely and honourably asthemsalves.

(9) Seeing thenthat our mind subjectively containsinitsaf and
partakes of the nature of God, and solely fromthiscauseis
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enabled toform notionsexplaning natural phenomenaandin-
culcating morality, it followsthat wemay rightly assert thena
ture of the humanmind (in sofar asit isthusconceived) to be
aprimary causeof Divinerevelation.

(10) All that weclearly and distinctly understand isdictated to
us, asl havejust pointed out, by theideaand nature of God;
not indeed through words, but inaway far moreexcellent and
agreeing perfectly with the nature of themind, asall who have
enjoyedintellectud certainty will doubtlessattest.

(11) Here, however, my chief purposeisto speak of matters
having referenceto Scripture, so thesefew wordsonthelight
of reasonwill suffice.

(12) I will now passonto, and treat morefully, the other ways
and meansby which God makesreve ationsto mankind, both
of that which transcendsordinary knowledge, and of that within
itsscope; for thereisno reason why God should not empl oy
other meansto communicate what we know already by the
power of reason.

(13) Our conclusions on the subject must be drawn solely
from Scripture; for what can we affirm about matterstran-
scending our knowledge except what istold usby thewords
or writingsof prophets?
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(14) And sincethereare, so far as| know, no prophets now
alive, we have no aternative but to read the books of proph-
etsdeparted, taking carethewhile not to reason from meta-
phor or to ascribe anything to our authorswhich they do not
themsdvesdidtinctly sate.

(15) I must further premisethat the Jaws never makeany men-
tion or account of secondary, or particular causes, butin a
spirit of religion, piety, andwhat iscommonly caled godliness,
refer al thingsdirectly tothe Deity.

(16) For instanceif they make money by atransaction, they
say God gaveit tothem; if they desireanything, they say God
has disposed their heartstowardsit; if they think anything,
they say God told them.

(17) Hencewe must not supposethat everything is prophecy
or revelation whichisdescribed in Scriptureastold by God to
anyone, but only such thingsasare expressly announced as
prophecy or revelation, or are plainly pointed to as such by
the context.

(18) A perusal of the sacred bookswill show usthat al God's
revel ationsto the prophets were made through words or ap-
pearances, or acombination of thetwo.

(19) These words and appearances were of two kinds; 1.-
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real when external to the mind of the prophet who heard or
saw them, 2—imaginary when theimagination of the prophet
wasinastatewhichled himdistinctly to supposethat heheard
or saw them.

(20) With areal voice God reved ed to M osesthelawswhich
Hewished to be transmitted to the Hebrews, aswe may see
from Exodusxxv:22, where God says, “Andtherel will meet
withtheeand | will communewith theefrom the mercy seat
whichisbetweenthe Cherubim.”

(21) Some sort of real voice must necessarily have been em-
ployed, for Mosesfound God ready to communewith him at
any time. This, asl shal shortly show, istheonly instanceof a
real voice.

(22) We might, perhaps, suppose that the voice with which
God called Samuel wasreal, for in 1 Sam. iii:21, weread,
“AndtheLord appeared againin Shiloh, for theLord reveded
Himsealf to Samudl in Shiloh by theword of theLord;” imply-
ing that the appearance of the Lord consisted in Hismaking
Himself known to Samuel through avoice; in other words,
that Samuel heard the Lord speaking.

(23) But we are compelled to distingui sh between the proph-
ecies of Moses and those of other prophets, and therefore
must decidethat thisvoicewasimaginary, aconclusonfurther
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supported by thevoice sresemblancetothevoiceof Eli, which
Samue wasinthehabit of hearing, and thereforemight easily
imagine; when thrice called by the Lord, Samuel supposed it
to havebeen Eli.

(24) Thevoicewhich Abimelech heard wasimaginary, foritis
written, Gen. xx:6, “And God said unto himinadream.”

(25) Sothat thewill of God was manifest to him, not inwak-
ing, but only, in sleep, that is, when the imagination ismost
activeand uncontrolled.

(26) Some of the Jews believe that the actual words of the
Decal ogue were not spoken by God, but that the I sraelites
heard anoise only, without any distinct words, and during its
continuance apprehended the Ten Commandments by pure
intuition; to thisopinion | myself onceinclined, seeing that the
wordsof the Deca oguein Exodusaredifferent fromthewords
of the Decaloguein Deuteronomy, for thediscrepancy seemed
toimply (snce God only spoke once) that the Ten Command-
mentswere not intended to convey the actual words of the
Lord, but only Hismeaning.

(27) However, unlesswewould do violenceto Scripture, we
must certainly admit that the I sraglitesheard aredl voice, for
Scriptureexpressy says, Deut. v:4,” God spakewithyou face
toface,” i.e. astwo men ordinarily interchangeideasthrough
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theinstrumentality of their two bodies, and thereforeit seems
more consonant with Holy Writ to suppose that God really
did createavoice of somekind with which the Decaloguewas
reveded.

(28) The discrepancy of the two versionsistreated of in
Chap. V1.

(29) Yet not eventhusisall difficulty removed, for it seems
scarcely reasonableto affirm that acreated thing, depending
on God inthe same manner asother created things, would be
ableto expressor explain the nature of God either verbally or
redlly by meansof itsindividual organism: for instance, by de-
claringinthefirst person, “1 amtheLord your God.”

(30) Certainly when anyone sayswith hismouth, “1 under-
stand,” we do not attribute the understanding to the mouth,
but to the mind of the speaker; yet thisisbecausethemouthis
the natura organ of aman speaking, and the hearer, knowing
what understanding is, easily comprehends, by acomparison
with himsdlf, that the speaker’ smindismeant; but if weknew
nothing of God beyond the mere name and wished to com-
munewith Him, and be assured of Hisexistence, | fail to see
how our wish would be satisfied by the declaration of acre-
ated thing (depending on God neither more nor lessthan our-
sdves), “l anthelLord.”
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(31) If God contorted the lips of Moses, or, | will not say
M oses, but somebeagt, till they pronounced thewords, “I am
theLord,” should we apprehend the Lord’ sexistencethere-
from?

(32) Scripture seemsclearly to point to the belief that God
spoke Himself, having descended from heaven to Mount Sinai
for the purpose—and not only that thelsraelitesheard Him
gpeaking, but that their chief men beheld Him (Ex:xxiv.)

(33) Further thelaw of M oses, which might neither beadded to
nor curtailed, and which was set up asanational standard of
right, nowhere prescribed the belief that God iswithout body,
or evenwithout formor figure, but only ordained that the Jews
should believein Hisexistenceand worship Himaone: it for-
badethemtoinvent or fashionany likenessof the Deity, but this
wastoinsurepurity of service; because, never having seen God,
they could not by meansof imagesrecall thelikenessof God,
but only the likeness of some created thing which might thus
gradudly takethe place of God astheobject of their adoration.

(34) Nevertheless, the Bible clearly impliesthat God hasa
form, and that M oseswhen he heard God speaking was per-
mitted to beholdit, or at |east itshinder parts.

(35) Doubtlesssomemystery lurksin thisquestionwhichwe
will discussmorefully below.
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(36) For the present | will call attention to the passagesin
Scriptureindicating themeansby which God hasrevealed His
lawsto man.

(37) Reveation may bethrough figuresonly, asin| Chron:xxii.,
where God displays hisanger to David by meansof an angel
bearing asword, and asointhe story of Balaam.

(38) Maimonides and others do indeed maintain that these
and every other ingtance of angelic gpparitions(e.g. to Manoah
and to Abraham offering up Isaac) occurred during deep, for
that no onewith hiseyesopen ever could seeanangd, but this
iIsmerenonsense.

(39) The sole object of such commentators seemsto beto
extort from Scripture confirmations of Aristotelian quibbles
andtheir owninventions, aproceedingwhich | regard asthe
acmeof absurdity.

(40) Infigures, not red but existing only inthe prophet’simagi-
nation, God reved ed to Joseph hisfuturelordship, andinwords
and figuresHereveal ed to Joshuathat Hewould fight for the
Hebrews, causing to appear an angel, asit werethe Captain
of the Lord’shost, bearing asword, and by thismeans com-
municating verbaly.

(41) Theforsaking of Israel by Providencewas portrayed to
Isaiah by avison of theLord, thethrice Holy, Sittingonavery
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lofty throne, and the Hebrews, stained with the mire of their
sins, sunk asit werein uncleanness, andthusasfar aspossible
distant from God.

(42) The wretchedness of the people at the time was thus
reveded, whilefuturecaamitieswereforetoldinwords. | could
citefrom Holy Writ many similar examples, but | think they
aresufficiently well known aready.

(43) However, we get astill more clear confirmation of our
positionin Num xii:6,7, asfollows: “If there beany prophet
among you, | theLordwill makemyself knownuntohimina
vision” (i.e. by appearancesand signs, for God says of the
prophecy of Mosesthat it wasavision without signs), “and
will speak unto himinadream* (i.e. not with actual words
and an actual voice).

(44) “My servant Mosesisnot so; with himwill | speak mouth
to mouth, even apparently, and not in dark speeches, and the
similitudeof theLord heshdl behold,” i.e. lookingonmeasa
friend and not afraid, he speakswith me(cf. Ex xxxiii:17).

(45) Thismakesit indisputabl ethat the other prophetsdid not
hear ared voice, and we gather asmuch from Deut. xxiv:10:
“Andtherearosenot aprophet sincein Israd like unto Moses
whomthe Lord knew facetoface,”
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which must mean that the L ord spokewith none other; for not
even Mosessaw the Lord'sface.

(46) Thesearetheonly mediaof communication between God
and manwhich | find mentioned in Scripture, and thereforethe
only oneswhich may be supposed or invented.

(47) We may be able quiteto comprehend that God can com-
municateimmediately with man, for without theintervention of
bodily means He communicatesto our mindsHis essence;
gill, amanwho can by pureintuition comprehendideaswhich
areneither contained in nor deducible from thefoundations of
our natural knowledge, must necessarily possessamind far
superior tothose of hisfellow men, nor do | believethat any
have been so endowed save Christ.

(48) To Himthe ordinances of God leading men to salvation
werereveal ed directly without words or visions, so that God
manifested Himsalf to the A postlesthrough themind of Christ
asHeformerly did to Mosesthrough the supernatural voice.

(49) Inthis sensethe voice of Chrigt, like the voice which
Moses heard, may be called the voice of God, and it may be
said that thewisdom of God (,i.e. wisdom morethan human)
took uponitself in Christ human nature, and that Christ was
theway of salvation.
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(50) I must at thisjuncture declare that those doctrineswhich
certain churchesput forward concerning Chrit, | neither af-
firm nor deny, for | freely confessthat | do not understand
them.

(51) What | havejust stated | gather from Scripture, wherel
never read that God appeared to Christ, or spoketo Christ,
but that God wasreved ed to the Apostlesthrough Christ; that
Christ wasthe Way of Life, and that the old law was given
through anangel, and not immediately by God; whenceit fol-
lows that if Moses spoke with God face to face as a man
speakswith hisfriend (i.e. by meansof their two bodies) Christ
communed with God mind to mind.

(52) Thus we may conclude that no one except Christ re-
ceived therevelations of God without the aid of imagination,
whether inwordsor vison.

(53) Thereforethe power of prophecy impliesnot apeculiarly
perfect mind, but apeculiarly vividimagination, asl will show
moreclearly inthe next chapter.

(54) Wewill now inquirewhat ismeant in the Bible by the
Spirit of God breathed into the prophets, or by the prophets
speaking with the Spirit of God; to that end we must deter-
mine the exact signification of the Hebrew word roo’-akh,
Strong: 7307, commonly trand ated spirit.
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(55) Thewordroo’-akh, Strong: 7307, literally meansawind,
e..q. the south wind, but it isfrequently employed in other
derivativesgnifications

Itisused asequivaent to,

(56) (1.) Bresath: “ Neither isthereany spiritinhismouth,” Ps.
oxXxxv:17.

(57) (2)) Life, or breathing: “ And hisspirit returned to him”
1 Sam. xxx:12; i.e. hebreathed again.

(58) (3.) Courageand strength: “ Neither did thereremain any
morespiritinany man,” Josh. ii:11; “ And the spirit entered
into me, and made mestand on my feet,” Ezek. ii:2.

(59) (4.) Virtueandfitness:. “ Days should speak, and multi-
tudes of years should teach wisdom; but thereisaspiritin
man,” Job xxxii: 7; i.e. wisdomisnot dwaysfound among old
menfor | now discover that it dependsonindividud virtueand
capacity. So, “ A maninwhomisthe Spirit,” Numbersxxvii: 18.

(60) (5.) Habit of mind: “ Because he had another spirit with
him,” Numbersxiv:24; i.e. another habit of mind. “Behold |
will pour out My Spirit untoyou,” Prov. i:23.

(61) (6.) Will, purpose, desire, impulse: “ Whither the spirit
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wasto go, they went,” Ezek. 1:12; “ That cover withacover-
ing, but not of My Spirit,” Is. xxx:1; “For the L ord hath poured
out on you the spirit of deep deep,” Is. xxix:10; “Thenwas
their spirit softened,” Judgesviii:3; “Hethat ruleth hisspirit, is
better than hethat taketh acity,” Prov. xvi:32; “Hethat hath no
ruleover hisown spirit,” Prov. xxv:28; “ Your spirit asfireshal
devour you,” Isaiahxxxiii:l.

From the meaning of dispositionweget—

(62) (7.) Passionsand faculties. A lofty spirit meanspride, a
lowly spirit humility, an evil spirit hatred and melancholy. So,
too, the expressions spirits of jealousy, fornication, wisdom,
counsel, bravery, stand for ajealous, lascivious, wise, pru-
dent, or brave mind (for we Hebrews use substantivesin pref-
erenceto adjectives), or thesevariousqualities.

(63) (8.) Theminditself, or thelife: “ Yea, they haveal one
spirit,” Eccles. iii:19“ Thespirit shal returnto God Who gave
it

(64) (9.) The quarters of theworld (from the winds which
blow thence), or even the side of anything turned towardsa
particular quarter —Ezek. xxxvii:9; xlii:16, 17, 18, 19, &c.

(65) | have already alluded to the way in which things are
referred to God, and said to be of God.
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(66) (1.) Asbelonging to His nature, and being, asit were,
part of Him; e.g the power of God, the eyes of God.

(67) (2.) Asunder Hisdominion, and depending on Hisplea-
sure; thusthe heavensare called the heavensof theL ord, as
being Hischariot and habitation. So Nebuchadnezzar iscalled
the servant of God, Assyriathe scourgeof God, &c.

(68) (3.) As dedicated to Him, e.g. the Temple of God, a
Nazarene of God, the Bread of God.

(69) (4.) Asrevealed through the prophets and not through
our natura faculties. InthissensetheMosaiclaw iscaled the
law of God.

(70) (5.) Asbeinginthe superlative degree. Very high moun-
tainsarestyled themountainsof God, avery deep deep, the
deep of God, & c. Inthissensewe must explain Amosiv:11:
“1 have overthrown you asthe overthrow of the Lord came
upon Sodom and Gomorrah,” i.e. that memorable overthrow,
for snce God Himsdlf isthe Speaker, the passage cannot well
betaken otherwise. Thewisdom of Solomoniscaledthewis-
dom of God, or extraordinary. The size of the cedars
of LebanonisaludedtointhePsamist’sexpression, “thece-
darsof theLord.”

(72) Similarly, if the Jawswereat alossto understand any phe-
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nomenon, or wereignorant of itscause, they referredit to God.

(72) Thusastorm wastermed the chiding of God, thunder
and lightning thearrows of God, for it wasthought that God
kept thewindsconfined in caves, Histreasuries, thusdiffering
merely in namefrom the Greek wind-god Eolus.

(73) Inlike manner miracleswere called works of God, as
being especialy marvellous; thoughinredlity, of course, al
natura eventsaretheworksof God, and take place solely by

Hispower.

(74) The Psalmist callsthe miraclesin Egypt the works of
God, because the Hebrews found in them away of safety
which they had not looked for, and therefore especialy mar-
velledat.

(75) As, then, unusua natural phenomenaare called worksof
God, and trees of unusual size are called trees of God, we
cannot wonder that very strong and tall men, though impious
robbersand whoremongers, arein Genesiscalled sonsof God.

(76) Thisreference of thingswonderful to God was not pecu-
liar tothe Jews.

(77) Pharaoh, on hearing theinterpretation of hisdream, ex-
claimed that the mind of the godswasin Joseph.
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(78) Nebuchadnezzar told Daniel that he possessed themind
of theholy gods, so dsoin Latin anything well madeisoften
said to bewrought with Divine hands, whichisequivaent to
the Hebrew phrase, wrought with the hand of God.

(80) We can now very easily understand and explain those
passages of Scripturewhich speak of the Spirit of God.

(82) Insomeplacestheexpresson merdy meansavery strong,
dry, and deadly wind, asinIsaiah x| 7, “Thegrasswithereth,
theflower fadeth, becausethe Spirit of the L ord bloweth upon
it”

(82) Smilarly inGen. i:2: “The Spirit of the Lord moved over
theface of thewaters.”

(83) At other timesit isused as equivalent to ahigh courage,
thusthe spirit of Gideon and of Samsoniscalled the Spirit of
the Lord, as being very bold, and prepared for any emer-

gency.

(84) Any unusudl virtueor power iscaled the Spirit or Virtue
of theLord, Ex. xxxi:3: “I will fill him (Bezadedl) withthe Spirit
of theLord,” i.e., astheBibleitsaf explains, withtaent above
man'susua endowmen.

(85) Solsa xi:2: “ And the Spirit of the Lord shall rest upon
him,” isexplained afterwardsin thetext to mean the spirit of
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wisdom and understanding, of counsal and might.

(86) Themelancholy of Saul iscalled the melancholy of the
Lord, or avery degp melancholy, the personswho applied the
term showing that they understood by it nothing supernaturd,
inthat they sent for amusician to assuageit by harp-playing.

(87) Again, the* Spirit of theLord” isused asequivaent tothe
mind of man, for instance, Job xxvii:3: “ And the Spirit of the
Lordinmy nostrils,” thealusonbeingto Gen.ii:7: “And God
breathed into man’snostrilsthe breath of life.”

(88) Ezekid also, prophesying to the dead, says (xxvii:14),
“And| will givetoyouMy Spirit,andyeshall live;” i.e. 1 will
restoreyoutolife.

(89) InJob xxxiv:14, weread: “If Hegather unto Himsalf His
Spirit and breath;” in Gen. vi:3: “My Spirit shall not always
srivewithman, for that heasoisflesh,” i.e. sncemanactson
thedictates of hisbody, and not the spirit which | gavehimto
discernthegood, | will let him alone.

(90) So, too, Ps. li:12: “Createin me aclean heart, 0 God,
and renew aright spirit within me; cast menot away from Thy
presence, and take not Thy Holy Spirit fromme.”

(91) It was supposed that sin originated only from the bodly,
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and that good impul ses come from the mind; therefore the
Psamist invokesthe aid of God against the bodily appetites,
but praysthat the spirit which the Lord, the Holy One, had
givenhim might berenewed.

(92) Again, inasmuch asthe Bible, in concession to popular
ignorance, describes God ashaving amind, aheart, emotions
—nay, even abody and breath —the expression Spirit of the
Lordisused for God'smind, disposition, emotion, strength,
or bresath.

(93) Thus, Isa. xI:13: “Who hath disposed the Spirit of the
Lord?’ i.e. who, save Himself, hath caused the mind of the
Lordtowill anything,?andIsa Ixiii:10: “ But they rebelled, and
vexedtheHoly Spirit.”

(94) Thephrase comesto be used of thelaw of M oses, which
inasenseexpoundsGod'swill, Is. Ixiii. 11, “WhereisHethat
put HisHoly Spirit withinhim?’ meaning, asweclearly gather
fromthe context, the law of M oses.

(95) Nehemiah, speaking of thegiving of thelaw, says, i:20,
“Thou gavest ad so thy good Spirit toinstruct them.”

(96) Thisisreferredtoin Deut. iv:6, “ Thisisyour wisdom and
understanding,” andin Ps. cxliii:10, “Thy good Spirit will lead
meinto theland of uprightness.”
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(97) The Spirit of the Lord may mean the breath of the Lord,
for breath, nolessthan amind, aheart, and abody areattrib-
uted to God in Scripture, asin Ps. xxxiii:6.

(98) Henceit getsto mean the power, strength, or faculty of
God, asin Job xxxiii:4, “The Spirit of theLord mademe,” i.e.
the power, or, if you prefer, the decree of the Lord.

(99) SothePsalmistin poetic language declares, xxxiii:6, “ By
theword of the Lord werethe heavensmade, and al the host
of them by the breath of Hismouth,” i.e. by amandateissued,
asitwere, inonebreath.

(100) Also Ps. cxxxix:7, “Wither shall | gofrom Thy Spirit, or
whither shall | fleefrom Thy presence?’ i.e. whither shall | go
so asto be beyond Thy power and Thy presence?

(101) Lastly, the Spirit of the Lord isused in Scriptureto ex-
presstheemoationsof God, e.g. Hiskindnessand mercy, Micah
1i:7,“Isthe Spirit [i.e. themercy] of the Lord straitened?
(102) ArethesecrudtiesHisdoings?’

(103) Zech. iv:6, “Not by might or by power, but My Spirit
[i.e. mercy], saiththeLord of hosts.”

(104) Thetwelfth verse of the seventh chapter of the same
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prophet mugt, | think, beinterpretedinlikemanner: * Yea, they
madetheir hearts as an adamant stone, lest they should hear
thelaw, and thewordswhichtheLord of hostshath sentinHis
Spirit[i.e.inHismercy] by theformer prophets.”

(105) So al'so Haggai ii:5: “So My Spirit remaineth among
you: fear not.”

(106) The passagein Isaiah xlviii: 16, “ And now the Lord and
HisSpirit hath sent me,” may betakentorefer to God' smercy
or Hisreveded law; for the prophet says, “ From the begin-
ning” (i.e. fromthetimewhen | first cameto you, to preach
God'sanger and His sentenceforth against you) “1 spoke not
insecret; fromthetimethat it was, theream|1,” and now | am
sent by the mercy of God as ajoyful messenger to preach
your restoration.

(207) Or wemay understand himto mean by thereveded law
that he had before cometo warn them by the command of the
law (Levit. xix:17) inthe same manner under the same condi-
tions as M oses had warned them, that now, like M oses, he
endsby preaching their restoration.

(108) But thefirst explanation seemsto methebest.

(109) Returning, then, to the main object of our discussion,
wefind that the Scriptural phrases, “ The Spirit of the Lord
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wasuponaprophet,” “ TheLord breathed His Spirit into men,”
“Menwerefilled with the Spirit of God, withtheHoly Spirit,”
&c., arequiteclear to us, and mean that prophets were en-
dowed with apeculiar and extraordinary power, and devoted
themselvesto piety with especia constancy(3); that thusthey
perceived themind or thethought of God, for wehave shown
that God's Spirit signifiesin Hebrew God’'smind or thought,
and that thelaw which showsHismind and thought iscalled
His Spirit; hencethat theimagination of the prophets, inas-
much asthrough it were reveal ed the decrees of God, may
equdly becalled themind of God, and the prophetsbesaid to
have possessed themind of God.

(120) On our minds also the mind of God and His eternal
thoughtsareimpressed; but thisbeing thesamefor al menis
less taken into account, especially by the Hebrews, who
claimed a pre-eminence, and despised other men and other
men’sknowledge.

(111) Lastly, the prophetswere said to possessthe Spirit of
God because men knew not the cause of prophetic knowl-
edge, andintheir wonder referred it with other marvelsdi-
rectly tothe Deity, styling it Divineknowledge.

(111) We need no longer scrupleto affirm that the prophets
only perceived God' srevelation by theaid of imagination, that
IS, by wordsand figureseither real or imaginary.
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(112) Wefind no other means mentioned in Scripture, and
thereforemust not invent any.

(113) Astotheparticular law of Nature by which thecommu-
nicationstook place, | confessmy ignorance.

(114) I might, indeed, say asothersdo, that they took place by
the power of God; but thiswould be meretrifling, and no better
than explaning someuni que specimen by atranscendental term.

(115) Everything takes place by the power of God.

(116) Nature hersdlf isthe power of God under another name,
and our ignorance of the power of God isco-extensivewith
our ignorance of Nature.

(127) Itisabsolutefolly, therefore, to ascribean event to the
power of God when weknow not itsnatural cause, whichis
the power of God.

(118) However, we are not now inquiring into the causes of
prophetic knowledge.

(119) We are only attempting, as| have said, to examinethe
Scriptura documents, and to draw our conclusionsfromthem
asfrom ultimate natural facts; the causesof the documentsdo
not concern us.
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(120) Asthe prophets perceived the revel ations of God by
theaid of imagination, they could indisputably perceivemuch
that isbeyond the boundary of theintellect, for many more
ideas can be constructed from words and figuresthan from
the principles and notions on which thewhol efabric of rea-
soned knowledgeisreared.

(121) Thuswe have aclueto thefact that the prophets per-
ceived nearly everythingin parablesand dlegories, and clothed
spiritual truthsin bodily forms, for suchisthe usua method of
Imaginetion.

(122) We need nolonger wonder that Scripture and the proph-
etsspeak so strangely and obscurely of God’s Spirit or Mind
(cf. Numbersxi:17, 1 Kingsxxii:21, &c.), that the Lord was
seen by Micah assitting, by Daniel asan old man clothedin
white, by Ezekiel asafire, that the Holy Spirit appeared to
those with Christ as a descending dove, to the apostles as
fiery tongues, to Paul on hisconversonasagrest light.

(123) All these expressionsare plainly in harmony with the
current ideas of God and spirits.

(124) Inasmuch asimagination isfleeting and inconstant, we
find that the power of prophecy did not remainwith aprophet
for long, nor manifest itslf frequently, but wasvery rare; mani-
festing itsalf only inafew men, andin them not often.
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(125)We must necessarily inquire how the prophets became
assured of thetruth of what they perceived by imagination,
and not by suremental laws; but our investigation must be
confined to Scripture, for the subject isone onwhich wecan-
not acquire certain knowledge, and which we cannot explain
by theimmediate causes.

(126) Scripture teaching about the assurance of prophets|
will treat of inthe next chapter.
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CHAPTER II. - OF PROPHETS

(2) It follows from the last chapter that, as| have said, the
prophetswereendowed with unusudly vividimaginations, and
not with unusualy, perfect minds.

(2) Thisconclusonisamply sustained by Scripture, for weare
told that Solomon wasthe wisest of men, but had no special

faculty of prophecy.

(3) Heman, Cdcol, and Dara, though men of greet talent, were
not prophets, whereas uneducated countrymen, nay, even
women, such asHagar, Abraham’shandmaid, werethusgifted.

(4) Nor isthiscontrary to ordinary experience and reason.

(5) Men of great imaginative power arelessfitted for abstract
reasoning, whereasthose who excel inintellect and itsuse
keep their imagination morerestrained and controlled, holding
itinsubjection, so to speak, lest it should usurp the place of
reason.

(6) Thusto supposethat knowledge of natural and spiritual
phenomena can be gained from the prophetic books, isan
utter mistake, which | shall endeavour to expose, as| think
philosophy, the age, and the question itself demand.
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(7) | carenct for thegirdingsof superstition, for superstitionis
thebitter enemy, of al true knowledge and true morality.

(8) Yes; it hascometothis!

(9) Men who openly confessthat they can form no idea of
God, and only know Him through created things, of which
they know not the causes, can unblushingly, accuse philoso-
phersof Atheilsm.

(10) Treating thequestion methodicaly, | will show that proph-
eciesvaried, not only according to theimagination and phys-
cal temperament of the prophet, but also according to hispar-
ticular opinions; and further that prophecy never rendered the
prophet wiser than hewasbefore.

(12) But I will first discussthe assurance of truth which the
prophetsreceived, for thisisakin to the subject-matter of the
chapter, andwill serveto ducidate somewhat our present point.

(12) Imagination does not, initsown nature, involveany cer-
tainty of truth, such asisimpliedin every clear and distinct
idea, but requires some extrinsic reason to assure us of its
objectiveredity: hence prophecy cannot afford certainty, and
the prophetswere assured of God'srevelation by somesign,
and not by thefact of revelation, aswemay seefrom Abraham,
who, when he had heard the promise of God, demanded a
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sign, not because hedid not believein God, but because he
wished to be surethat it was God Who made the promise.

(13) Thefactisdtill moreevident inthe caseof Gideon: “ Show
me,” hesaysto God, “show measign, that | may know that it
isThouthat talkest withme.”

(14) God also saysto Moses: “And let thisbeasign that |
have sent thee.”

(15) Hezekiah, though he had long known Isaiah to be a
prophet, nonethelessdemanded asign of the curewhich he
predicted.

(15) Itisthusquite evident that the prophetsalwaysreceived
somesignto certify them of their propheticimaginings, and for
thisreason M osesbidsthe Jews (Deut. xviii.) ask of the proph-
etsasign, namely, the prediction of some coming event.

(16) Inthisrespect, prophetic knowledgeisinferior to natural
knowledge, which needsno sign, and initself impliescerti-
tude.

(17) Moreover, Scripturewarrantsthe statement that the cer-
titude of the prophetswas not mathematical, but moral.

(18) Maoseslaysdown the punishment of death for the prophet



Spinoza

who preaches new gods, even though he confirm hisdoctrine
by signsand wonders (Deut. xiii.); “For,” hesays, “thelLord
also worketh signsand wondersto try Hispeople.”

(29) And Jesus Christ warns His disciples of the samething
(Matt. xxiv:24).

(20) Furthermore, Ezekid (xiv:9) plainly statesthat God some-
timesdecelvesmen with falserevelations, and Micaiah bears
likewitnessin the case of the prophets of Ahab.

(21) Although theseinstancesgoto provethat revelationis
open to doubt, it nevertheless contains, aswe have said, a
consderable dement of certainty, for God never deceivesthe
good, nor Hischosen, but (according to the ancient proverb,
and asappearsinthehistory of Abigail and her speech), God
usesthe good asinstruments of goodness, and thewicked as
meansto execute Hiswrath.

(22) Thismay beseenfromthecase of Micaiah above quoted;
for athough God had determined to deceive Ahab, through
prophets, He made use of lying prophets; to thegood prophet
Herevededthetruth, and did not forbid hisproclamingit.

(23) Still the certitude of prophecy, remains, as| have said,
merely, moral; for no onecanjustify himsdlf before God, nor
boast that heisan instrument for God'sgoodness. (24) Scrip-
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tureitsalf teachesand showsthat God led away David to num-
ber the people, though it bearsamplewitnessto David' spiety.

(25) Thewhole question of the certitude of prophecy, was
based on these three considerations:

1. That thethingsreveaed wereimagined very vividly, af-
fecting the prophets in the same way as things seen when
awake;

2. Thepresenceof asign;

3. Lastly, and chiefly, that themind of the prophet wasgiven
wholly, towhat wasright and good.

(26) Although Scripture does not always make mention of a
sign, we must neverthel ess suppose that asign wasaways
vouchsafed; for Scripture does not alwaysrelate every, con-
dition and circumstance (as many, haveremarked), but rather
takesthem for granted.

(27) We may, however, admit that no sign was needed when
the prophecy declared nothing that was not aready contained
inthelaw of Moses, becauseit was confirmed by that law.

(28) For instance, Jeremiah’s prophecy, of the destruction of
Jerusalem was confirmed by the prophecies of other proph-
ets, and by thethreatsinthelaw, and, therefore, it needed no
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sign ; whereas Hananiah, who, contrary to al the prophets,
foretold the speedy restoration of the state, stood in need of a
sign, or he would have been in doubt as to the truth of his
prophecy, until it was confirmed by facts.

(29) “ The prophet which prophesieth of peace, when theword
of the prophet shall cometo pass, then shall the prophet be
known that theLord hath truly sent him.”

(30) As, then, the certitude aff orded to the prophet by signs
wasnot mathematical (i.e. did not necessarily follow fromthe
perception of thething perceived or seen), but only moral, and
asthesignswereonly givento convincethe prophet, it follows
that such signswere given according to the opinionsand ca-
pacity of each prophet, so that a sign which convince one
prophet would fall far short of convincing another who was
imbued with different opinions.

(31) Thereforethe signsvaried according to theindividual
prophet.

(32) So also did therevelation vary, aswe have stated, ac-
cordingtoindividual disposition and temperament, and ac-
cording totheopinionsprevioudy held.

(33) It varied according to disposition, inthisway: if aprophet
was cheerful, victories, peace, and eventswhich make men
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glad, wererevededto him; inthat hewasnaturaly morelikely
toimaginesuchthings.

(34) If, onthe contrary, hewasmelancholy, wars, massacres,
and calamitieswerereveal ed; and so, according asaprophet
was merciful, gentle, quick to anger, or severe, hewasmore
fitted for onekind of revelation than another.

(35) It varied according to thetemper of imaginationinthis
way: if aprophet was cultivated he perceived themind of God
inacultivated way, if hewas confused he perceivedit con-
fusedly.

(36) And sowith revelations percelved through visions.

(37) If aprophet wasacountryman he saw visions of oxen,
cows, and thelike; if hewasasoldier, he saw generalsand
armies, if acourtier, aroyal throne, and so on.

(38) Lastly, prophecy varied according to the opinionsheld
by the prophets; for instance, totheMagi, who bdievedinthe
folliesof astrology, the birth of Christ wasrevealed through
thevision of astar inthe East.

(39) To the augurs of Nebuchadnezzar the destruction of
Jerusdemwasreved ed through entrails, whereastheking him-
sdf inferred it from oraclesand thedirection of arrowswhich
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heshotintotheair.

(40) To prophetswho believed that man actsfrom free choice
and by hisown power, God wasreveal ed as standing apart
from and ignorant of future human actions.

(42) All of whichwewill illustratefrom Scripture.

(42) Thefirst point isproved from the case of Elisha, who, in
order to prophecy to Jehoram, asked for a harp, and was
unableto perceivethe Divine purposetill he had been recre-
ated by itsmusic; then, indeed, he prophesied to Jehoram and
to hisaliesglad tidings, which previoudy hehad beenunable
to attain to because hewas angry with theking, and thesewho
areangry with anyonecanimagineevil of him, but not good.

(43) Thetheory that God doesnot reved Himself totheangry
or thesad, isameredream: for God revealed to Moseswhile
angry, theterribledaughter of thefirgtborn, and did sowithout
theintervention of aharp.

(44) ToCaininhisrage, God wasrevealed, and to Ezekiel,
impatient with anger, wasreved ed the contumacy and wretch-
edness of the Jews.

(45) Jeremiah, miserable and weary of life, prophesied the
disasters of the Hebrews, so that Josiah would not consult
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him, but inquired of awoman, inasmuch asit wasmorein
accordancewithwomanly naturethat God should reved His
mercy thereto.

(46) So, Micaah never prophesied good to Ahab, though other
true prophets had done o, but invariably evil.

(46) Thuswe seethat individua prophetswere by tempera-
ment morefitted for onesort of reve ation than anothe.

(47) Thestyle of the prophecy also varied according to the
eloquenceof theindividua prophet.

(48) Thepropheciesof Ezekiel and Amosarenot writtenina
cultivated stylelikethoseof 1saiah and Nahum, but morerudely.

(49) Any Hebrew scholar whowishestoinquireinto thispoint
more closdly, and compares chaptersof thedifferent prophets
treating of thesamesubject, will find greet dissmilarity of syle.

(50) Compare, for instance, chap. i. of thecourtly Isaiah, verse
11 to verse 20, with chap. v. of the countryman Amos, verses
21-24.

(51) Comparedsotheorder and reasoning of the prophecies
of Jeremiah, written in Idumaea (chap. xhx.), with the order
and reasoning of Obadiah.
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(52) Compare, lastly, 1sa. x1:19, 20, and xliv:8, with Hosea
viii:6,andxiii:2. Andsoon.

(53) A due consderation of these passagewill clearly show us
that God hasno particular stylein speaking, but, according to
thelearning and capacity of the prophet, is cultivated, com-
pressed, severe, untutored, prolix, or obscure.

(54) Therewas, moreover, acertain variationinthevisions
vouchsafed to the prophets, and in the symbol sby which they
expressed them, for | saiah saw theglory of the L ord departing
from the Templein adifferent form from that presented to
Ezekid.

(55) The Rabbis, indeed, maintain that both visonswerere-
aly thesame, but that Ezekiel, being acountryman, wasabove
measureimpressed by it, andthereforeset it forthinfull detail;
but unlessthereisatrustworthy tradition on the subject, which
| do not for amoment believe, thistheory isplainly aninven-
tion. I saiah saw seraphimwith six wings, Ezekiel beastswith
four wings, Isaiah saw God clothed and sitting onaroyd throne,
Ezekiel saw Himinthelikenessof afire; each doubtless saw
God under theforminwhich heusualy imagined Him.

(56) Further, thevisionsvariedin clearnessaswell asin de-
tails; for therevelations of Zechariah weretoo obscureto be
understood by the prophet without explanation, as appears
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from hisnarration of them; thevisionsof Daniel could not be
understood by him even after they had been explained, and
thisobscurity did not arisefrom the difficulty of the matter
reveded (for being merdly human affars, theseonly transcended
human capacity in being future), but solely in the fact that
Daniel’ simagination was not so capablefor prophecy while
hewas awake aswhile hewas ad eep; and thisisfurther evi-
dent from thefact that at the very beginning of thevision he
was so terrified that heamost despaired of hisstrength.

(57) Thus, on account of theinadequacy of hisimagination
and his strength, the thingsreveal ed were so obscureto him
that he could not understand them even after they had been
explained.

(58) Herewemay notethat thewordsheard by Daniel, were,
aswe have shown above, Smply imaginary, sothat itishardly
wonderful that in hisfrightened state heimagined them so con-
fusedly and obscurely that afterwards he could make nothing
of them.

(59) Those who say that God did not wish to make aclear
revelation, do not seem to haveread thewords of theangel,
who expressly saysthat he cameto makethe prophet under-
stand what should befall hispeopleinthelatter days(Dan.
x:14).
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(60) Therevelation remained obscure because no onewas
found, at that time, with imagination sufficiently strongto con-
celveitmoreclearly.

(61) Lastly, the prophets, towhom it wasreveal ed that God
would takeaway Elijah, wished to persuade Elishathat hehad
been taken somewherewherethey would find him; showing
aufficiently clearly that they had not understood God'srevela
tionaright.

(62) Thereisno need to set thisout moreamply, for nothingis
moreplaininthe Biblethan that God endowed some prophets
withfar greater giftsof prophecy than others.

(63) But I will show ingregter detail andlength, for | congder the
ppoint moreimportant, that the propheciesvaried according tothe
opinionsprevioudy embraced by theprophets, and thet theproph-
etsheld diverseand even contrary opinionsand pregudices.

(64) (1 speak, beit understood, solely of matters specul ative,
for inregard to uprightness and morality the caseiswidely
different.)

(65) From thence | shall concludethat prophecy never ren-
dered the prophetsmorelearned, but |eft themwith their former
opinions, and that we are, therefore, not at all bound to trust
theminmattersof intellect.
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(66) Everyone hasbeen strangely hasty in affirming that the
prophetsknew everything withinthescopeof humanintellect;
and, although certain passages of Scriptureplainly affirmthat
the prophetswerein certain respectsignorant, such persons
would rather say that they do not understand the passages
than admit that there was anything which the prophetsdid not
know; or elsethey try to wrest the Scriptural words away
fromtheir evident meaning.

(67) If ether of these proceedingsisalowablewemay aswell
shut our Bibles, for vainly shall we attempt to proveanything
fromthemif their plainest passages may be classed among
obscure and impenetrable mysteries, or if we may put any
interpretation onthemwhich wefancy.

(68) For instance, nothing ismore clear inthe Biblethan that
Joshua, and perhaps al so the author who wrote his history,
thought that the sun revolvesround the earth, and that the
earth isfixed, and further that the sun for acertain period
remained ill.

(69) Many, whowill not admit any movement inthe heavenly
bodies, explain away the passagetill it seemsto mean some-
thing quitedifferent; others, who havelearned to philosophize
more correctly, and understand that the earth moveswhilethe
sunisgtill, or at any rate does not revolveround theearth, try
withdl their might towrest thismeaning from Scripture, though
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plainly nothing of thesortisintended.
(70) Such quibblersexcite my wonder!

(71) Arewe, forsooth, bound to believe that Joshuathe Sol -
dier wasalearned astronomer? or that amiracle could not be
revealed to him, or that thelight of the sun could not remain
longer than usual abovethehorizon, without hisknowing the
cause?

(72) To meboth alternatives appear ridiculous, and therefore
| would rather say, that Joshuawasignorant of thetrue cause
of thelengthened day, and that heand thewholehost with him
thought that the sun moved round the earth every day, and that
onthat particular occasionit stood till for atime, thuscausing
thelight to remain longer; and | would say, that they did not
conjecturethat, from theamount of snow intheair (see Josh.
x:11), therefraction may have been greater than usud, or that
theremay have been someother causewhich wewill not now
inquireinto.

(73) So asothesign of the shadow going back wasrevealed
to Isaiah according to hisunderstanding; thet is, asproceeding
from agoing backwards of the sun; for he, too, thought that
thesun movesand that the earthistill; of parheliahe perhaps
never even dreamed.
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(74) Wemay arriveat thisconclusionwithout any, scruple, for
thesign could really have cometo pass, and have been pre-
dicted by Isaiah to the king, without the prophet being aware
of thereal cause.

(75) With regard to the buil ding of the Temple by Solomon, if
it wasreally dictate by God we must maintain the samedoc-
trine: namely, that al themeasurementswerereved ed according
to the opinionsand understanding of theking; for asweare
not bound to believethat Solomon wasamathematician, we
may affirmthat hewasignorant of thetrueratio betweenthe
circumference and the diameter of acircle, andthat, likethe
generality of workmen, hethought that it wasasthreeto one.

(76) Butif itisalowableto declarethat we do not understand
the passage, ingood sooth | know nothingintheBiblethat we
can understand; for the process of buildingisthere narrated
smply and asamere matter of history.

(77) If, again, itis permitted to pretend that the passage has
another meaning, and waswritten asit isfrom somereason
unknown to us, thisisno lessthan acomplete subversal of the
Bible; for every absurd and evil invention of human perversity
could thus, without detriment to Scriptural authority, be de-
fended and fostered.

(78) Our conclusonisin nowiseimpious, for though Solomon,
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Isaiah, Joshua, & c. were prophets, they were nonetheless
men, and as such not exempt from human shortcomings.

(79) According to theunderstanding of Noah it wasreveded
to himthat God as about to destroy thewholehumanrace, for
Noah thought that beyond the limits of Palestinetheworld
wasnot inhabited.

(80) Not only in matters of thiskind, but in othersmoreim-
portant, theabout the Divineattributes, but held quite ordinary
notionsabout God, and to these notionstheir revel ationswere
adapted, as| will demonstrate by ample Scriptura testimony;
fromal which onemay easily seethat they werepraised and
commended, not so much for the sublimity and eminence of
their intellect asfor their piety and faithfulness.

(81) Adam, thefirst man towhom God wasrevealed, did not
know that Heisomnipotent and omniscient; for hehid himself
from Him, and attempted to make excusesfor hisfault before
God, asthough he had had to do with aman; thereforeto him
also was God reveal ed according to hisunderstanding —that
is, asbeing unawareof hissituation or hissin, for Adam heard,
or seemed to hear, theLordwalling, inthegarden, calinghim
and asking him where hewas, and then, on seeing hisshame-
facedness, asking him whether he had eaten of theforbidden
fruit.
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(82) Adam evidently only knew the Deity asthe Cresator of dll
things.

(83) To Caindso God wasreveaed, according to hisunder-
standing, asignorant of human affairs, nor wasahigher con-
ception of the Deity required for repentance of hissin.

(83) To Laban the Lord revealed Himself as the God of
Abraham, because L aban believed that each nation had its
ownspecid divinity (see Gen. xxxi:29).

(84) Abraham also knew not that God is omnipresent, and
hasforeknowledge of al things; for when he heard the sen-
tence against the inhabitants of Sodom, he prayed that the
L ord should not executeit till He had ascertained whether
they dl merited such punishment; for hesaid (see Gen. xviii:24),
“Peradventurethere befifty righteouswithinthecity,” andin
accordance with this belief God was revealed to him; as
Abrahamimagined, He spakethus: “I will go down now, and
seewhether they have done altogether according to the cry of
itwhichiscomeunto Me; and, if not, | will know.”

(85) Further, the Divinetestimony concerning Abraham as-
sertsnothing but that hewas obedient, and that he commanded
hishousehold after him that they should keep theway of the
Lord” (Gen. xviii:19); it does not state that he held sublime
conceptionsof the Deity.
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(86) Moses, d so, wasnot sufficiently aware that Godisomni-
scient, and directs human actions by His sole decree, for al-
though God Himsdlf saysthat thel sradlitesshould hearkento
Him, Moses till considered the matter doubtful and repeated,
“Butif they will not believe me, nor hearken unto my voice.”

(87) Tohiminlikemanner God wasreved ed astaking no part
in, and asbeing ignorant of, future human actions: the Lord
gavehimtwosignsandsaid, “Andit shal cometo passthat if
they will not believethee, neither hearkento the voice of the
first sgn, that they will believethevoiceof thelatter sign; but if
not, thou shalt take of thewater of theriver,” &c.

(88) Indeed, if any one considerswithout prejudicethere-
corded opinionsof Moses, hewill plainly seethat Mosescon-
ceived the Deity asaBeing Who has always existed, does
exist, anddwayswill exist, and for thiscausehecallsHim by
thename Jehovah, whichin Hebrew sgnifiesthesethree phases
of existence: asto Hisnature, Moses only taught that Heis
merciful, gracious, and exceeding jeal ous, as appearsfrom
many passagesin the Pentateuch.

(89) Lastly, hebelieved and taught that thisBeing was so dif-
ferent fromal other beings, that He could not be expressed by
theimageof any visiblething; also, that He could not belooked
upon, and that not so much frominherent impossibility asfrom
human infirmity; further, that by reason of His power Hewas
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without equal and unique.

(90) Mosesadmitted, indeed, that there were beings (doubt-
less by the plan and command of the Lord) who acted as
God'svicegerents—that is, beingsto whom God had given
theright, authority, and power to direct nations, and to pro-
videand carefor them; but he taught that thisBeing Whom
they were bound to obey wasthe highest and Supreme God,
or (to usethe Hebrew phrase) God of gods, and thusin the
song (Exod. xv:11) heexclaims, “Whoislikeunto Thee, O
Lord, anongthegods?’ and Jethro says(Exod. xviii:11), “Now
| know that the Lordisgreater thanall gods.”

(92) Thatistosay, “| amat length compelled to admit toMoses
that Jehovah isgreater than all gods, and that His power is
unrivaled.”

(92) We must remain in doubt whether M oses thought that
these beingswho acted as God' svicegerentswere created by
Him, for he has stated nothing, so far asweknow, about their
cregtionandorigin.

(93) Hefurther taught that thisBeing had brought thevisible
worldinto order from Chaos, and had given Nature her germs,
and thereforethat He possesses supremeright and power over
al things, further, that by reason of thissupremeright and power
He had chosen for Himself alone the Hebrew nation and a
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certain strip of territory, and had handed over to the care of
other gods substituted by Himself therest of the nationsand
territories, and that therefore Hewas called the God of Israel
and the God of Jerusalem, whereasthe other godswerecalled
thegods of the Gentiles.

(94) For thisreason the Jews believed that the strip of terri-
tory which God had chosen for Himself, demanded aDivine
worship quite gpart and different from the worship which ob-
tained el sewhere, and that the L ord would not suffer thewor-
ship of other gods adapted to other countries.

(95) Thusthey thought that the peoplewhomtheking of Assyria
had brought into Judaeaweretorn in piecesby lionsbecause
they knew not theworship of the Nationa Divinity (2 Kings

XVii:25).

(96) Jacab, according to Aben Ezra sopinion, therefore ad-
monished his sonswhen he wished them to seek out anew
country, that they should prepare themsel vesfor anew wor-
ship, and lay asidetheworship of strange, gods—that is, of
thegodsof theland wherethey were (Gen. xxxv:2, 3).

(97) David, intdlling Saul that hewascompelled by theking's
persecution to live away from his country, said that hewas
driven out fromthe heritage of the L ord, and sent to worship
other gods (1 Sam. xxvi:19).
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(98) Lagtly, hebdieved that thisBeing or Deity had Hishabi-
tation inthe heavens (Deut. xxxiii:27), an opinion very com-
mon among the Gentiles.

(99) If we now examinetherevelationsto M oses, we shall
find that they were accommodated to these opinions; ashe
believed that the Divine Nature was subject to the conditions
of mercy, graciousness, &c., so God wasrevealedtohimin
accordancewith hisideaand under these attributes (see Exo-
dusxxxiv:6, 7, and the second commandment).

(100) Further itisrelated (Ex. xxxiii:18) that M oses asked of
God that he might behold Him, but as M oses (as we have
said) had formed no mental image of God, and God (as| have
shown) only revealed Himself to the prophetsin accordance
withthedigposition of theirimagination, Hedid not reveal Him-
sfinany form.

(101) This, | repeat, was because the imagination of Moses
wasunsuitable, for other prophets bear witnessthat they saw
theLord; for instance, Isaiah, Ezekidl, Danidl, &cC.

(102) For thisreason God answered Moses, “ Thou canst not
seeMy face;” andinasmuch asM osesbelieved that God can
belooked upon—that is, that no contradiction of the Divine
natureisthereininvolved (for otherwise hewould never have
preferred hisrequest) —itisadded, “ For no oneshall ook on
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Meandlive,” thusgiving areasoninaccordancewith Moses
idea, for itisnot stated that acontradiction of the Divine na-
turewould beinvolved, aswasreally the case, but that the
thing would not cometo passbecause of humaninfirmity.

(203) When God would reveal to Mosesthat the I sraglites,
because they worshipped the calf, wereto be placed inthe
same category asother nations, He said (ch. xxxiii:2, 3), that
Hewould send an angel (that is, abeing who should have
charge of thel sradlites, instead of the Supreme Being), and
that He Himself would no longer remain among them; thus
leaving M oses no ground for supposing that the Israelites
were more beloved by God than the other nations whose
guardianship He had entrusted to other beingsor angels(vide
verse 16).

(104) Lastly, assMosesbelieved that God dwelt in the heav-
ens, God wasreveal ed to him as coming down from heaven
onto amountain, andin order to talk with the Lord Moses
went up the mountain, which he certainly need not have done
if he could have conceived of God asomnipresent.

(105) Thelsradlitesknew scarcely anything of God, athough
Hewasreved ed to them; and thisisabundantly evident from
their transferring, afew daysafterwards, the honour and wor-
ship dueto Himto acalf, which they believed to bethe god
who had brought them out of Egypt.
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(106) Intruth, itishardly likely that men accustomed to the
superstitionsof Egypt, uncultivated and sunk in most abject
davery, should have held any sound notions about the Deity,
or that M oses should have taught them anything beyond arule
of right living; incul cating it not likeaphilosopher, astheresult
of freedom, but likealawgiver compelling themto be mord
by legd authority.

(107) Thustherule of right living, theworship and love of
God, wasto them rather abondage than thetrueliberty, the
gift and grace of the Deity.

(108) Moses bid them love God and keep His law, because
they had in the past received benefitsfrom Him (such asthe
deliverancefrom davery in Egypt), and further terrified them
withthreatsif they tranggressed Hiscommeands, holding out many
promisesof good if they should observethem; thustresting them
asparentstreat irrationa children. Itis, therefore, certainthat
they knew not the excellence of virtue and thetrue happiness.

(109) Jonah thought that hewasfleeing from the sight of God,
which seemsto show that hetoo held that God had entrusted the
careof the nationsouts de Judaeato other substituted powers.

(110) No oneinthewhole of the Old Testament speaksmore
rationally of God than Solomon, whoinfact surpassed al the
men of histimein naturd ability.
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(1112) Yet he considered himself abovethelaw (esteeming it
only to have been given for men without reasonableand intel-
lectua groundsfor their actions), and made small account of
the laws concerning kings, which are mainly three: nay, he
openly violated them (inthishe did wrong, and acted in a
manner unworthy of aphilosopher, by indulginginsensud plea-
sure), and taught that al Fortune’sfavoursto mankind are
vanity, that humanity hasno nobler gift than wisdom, and no
greater punishment thanfolly.

(112) SeeProverbsxvi:22, 23.

(113) But let usreturnto the prophetswhose conflicting opin-
ionswe have undertaken to note.

(114) Theexpressed ideasof Ezekiel seemed sodiversefrom
those of M osesto the Rabbiswho haveleft usthe extant pro-
phetic books (asistold in thetreatise of Sabbathus, i:13, 2),
that they had seriousthoughtsof omitting hisprophecy fromthe
canon, and would doubtlesshavethusexcluded it if acertain
Hananiah had not undertakento explainit; atask which (asis
there narrated) hewith great zedl and labour accomplished.

(115) How hedid so does not sufficiently appear, whether it
was by writing acommentary which hasnow perished, or by
atering Ezekid’ swordsand audacioudy —striking out phrases
accordingto hisfancy.
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(116) However thismay be, chapter xviii. certainly doesnot
seemto agreewith Exodusxxxiv:7, Jeremiah xxxii: 18, &cC.

(117) Samuel believed that the Lord never repented of any-
thing Hehad decreed (1 Sam. xv:29), for when Saul wassorry
for hissin, and wished to worship God and ask for forgive-
ness, Samuel said that the Lord would not go back from his
decree.

(118) To Jeremiah, ontheother hand, it wasreveded that, “ If thet
nation against whom  (the L ord) have pronounced, turnfrom
their evil, | will repent of theevil that | thought to do unto them.

(119) If itdo evil inmy sight, that it obey not my voice, then|
will repent of thegood wherewith | said | would benefit them”
(Jer. xviii:8-10). (120) Jod (ii:13) taught that the L ord repented
Himonly of evil.

(121) Lastly, itisclear from Geniv: 7 that aman can over-
comethetemptationsof sin, and act righteoudly; for thisdoc-
trineistold to Cain, though, aswelearn from Josephusand
the Scriptures, he never did so overcomethem.

(122) And thisagreeswith the chapter of Jeremiah just cited,
foritistheresaidthat the Lord repentsof thegood or theevil
pronounced, if the men in question change their ways and
manner of life.
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(123) But, on the other hand, Paul (Rom.ix:10) teaches as
plainly as possiblethat men have no control over thetempta-
tions of theflesh save by the special vocation and grace of
God.

(124) And when (Rom. iii:5 and vi:19) heattributesrighteous-
nessto man, he correctshimsaf as speaking merely humanly
andthroughtheinfirmity of theflesh.

(125) We have now morethan sufficiently proved our point,
that God adapted revel ationsto the understanding and opin-
ionsof theprophets, and that in mattersof theory without bear-
ing on charity or morality the prophetscould be, and, infact,
were, ignorant, and held conflicting opinions.

(126) It thereforefollowsthat we must by no meansgo to the
prophetsfor knowledge, either of natura or of spiritua phe-
nomena.

(127) We have determined, then, that we are only bound to
believein the prophetic writings, the object and substance of
therevelation; with regard to the details, every one may be-
lieveor not, ashelikes.

(128) For instance, therevelationto Cain only teachesusthat
God admonished himtolead thetruelife, for suchaoneisthe
object and substance of therevel ation, not doctrines concern-
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ing freewill and philosophy.

(129) Hence, though thefreedom of thewill isclearly implied
in the words of the admonition, we are at liberty to hold a
contrary opinion, since thewords and reasons were adapted
totheunderstanding of Cain.

(130) So, too, thereve ationto Micaiah would only teach that
God revealed to him thetrueissue of the battle between Ahab
and Aram; and thisisal weareboundto believe.

(131) Whatever elseiscontained intherevel ation concerning
thetrueand thefa se Spirit of God, thearmy of heaven stand-
ing ontheright hand and ontheleft, and all the other details,
doesnot affect usat al.

(132) Everyonemay believeasmuch of it ashisreasonalows.

(132) Thereasoningsby whichthe L ord displayed Hispower
to Job (if they really werearevelation, and the author of the
history isnarrating, and not merely, as some suppose, rhetori-
cally adorning hisown conceptions), would comeunder the
same category —that is, they were adapted to Job’s under-
standing, for the purpose of convincing him, and are not uni-
versd, or for theconvincing of al men.

(133) We can cometo no different conclusion with respect to
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thereasoningsof Christ, by which He convicted the Pharisees
of prideandignorance, and exhorted Hisdisciplesto lead the
truelife

(134) He adapted them to each man’ sopinionsand principles.

(135) For instance, when He said to the Pharisees (Matt.
Xii:26), “ Andif Satan cast out devils, hishouseisdivided againgt
itsdlf, how then shdl hiskingdom stand?

(136) “He only wished to convince the Pharisees according,
to their own principles, not to teach that there are devils, or
any kingdom of devils.

(137) So, too, when He said to Hisdisciples (Matt. viii: 10),
“Seethat ye despise not one of theselittleones, for | say unto
youthat their angels,” & c., Hemerely desired to warn them
againg prideand despising any of their fellows, nottoinsst on
theactua reason given, whichwassmply adoptedin order to
persuadethem moreessily.

(138) Lastly, we should say, exactly the same of the apostolic
signsand reasonings, but thereisno need to go further intothe
subject.

(139) If | were to enumerate al the passages of Scripture
addressed only toindividuals, or to aparticular man’sunder-
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standing, and which cannot, without great danger to philoso-
phy, be defended as Divinedoctrines, | should go far beyond
thebrevity atwhichl am.

(140) Let it suffice, then, to haveindicated afew instances of
genera gpplication, and let the curiousreader consder others
by himsdif.

(141) Although the points we have just raised concerning
prophetsand prophecy arethe only oneswhich haveany di-
rect bearing on theend in view, namely, the separation of Phi-
losophy from Theology, still, as| havetouched on the general
question, | may hereinquirewhether thegift of prophecy was
peculiar to the Hebrews, or whether it was common to all
nations.

(142) | must then cometo aconclusion about the vocation of
theHebrews, al of which | shall dointheensuing chapter.
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CHAPTERIII. OF THEVOCATION
OF THEHEBREWS, AND
WHETHER THE GIFT OF PROPH-
ECY WASPECULIARTO THEM.

(1) Every man’strue happinessand blessednessconsist solely
intheenjoyment of what isgood, not inthe pridethat heaone
isenjoyingit, totheexclusion of others.

(2) He who thinks himself the more blessed because heis
enjoying benefitswhich othersare not, or becauseheismore
blessed or morefortunate than hisfellows, isignorant of true
happiness and blessedness, and thejoy which hefedlsiseither
childishor enviousand mdicious.

(3) For instance, aman’strue happinessconsistsonly inwis-
dom, and the knowledge of thetruth, not at all inthefact that
heiswiser than others, or that otherslack such knowledge:
such considerations do not increase hiswisdom or true happi-
ness.

(4) Whoever, therefore, rejoi cesfor such reasons, rejoicesin
another’ smisfortune, andis, so far, maliciousand bad, know-
ing neither true happinessnor the peace of thetruelife.
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(5) When Scripture, therefore, in exhorting the Hebrewsto
obey thelaw, saysthat the L ord has chosen them for Himsel f
before other nations (Deut. x:15); that Heisnear them, but not
near others(Deut. iv:7); that to them aloneHehasgiven just
laws (Deut. iv:8); and, lastly, that He has marked them out
before others (Deut. iv:32); it speaksonly according to the
understanding of its hearers, who, aswe have showninthe
last chapter, and asM osesa so testifies (Deut. ix:6, 7), knew
not true blessedness.

(6) For ingood sooth they would have been no lessblessed if
God had called all men equally to salvation, nor would God
have been less present to them for being equally present to
others; their laws, would have been no lessjust if they had
been ordained for al, and they themselveswould have been
no lesswise.

(7) Themiracleswould have shown God'spower no lessby
being wrought for other nationsa so; lastly, the Hebrewswoul d
have been just as much bound to worship God if He had be-
stowed dl thesegiftsequally onal men.

(8) When God tells Solomon (1 Kingsiii:12) that no oneshal
beaswiseasheintimeto come, it seemsto be only amanner
of expressing surpassing wisdom; itislittleto bebelieved that
God would have promised Solomon, for hisgreater happi-
ness, that Hewould never endow anyonewith somuchwis-
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dom intimeto come; thiswould in no wise haveincreased
Solomon'’sintdlect, and thewiseking would have given equd
thankstotheLord if everyone had been gifted with the same
feculties.

(9) Still, though we assert that M oses, in the passages of the
Pentateuch just cited, spokeonly according to the understand-
ing of the Hebrews, we have no wish to deny that God or-
dained the M osaic law for them alone, nor that He spoketo
them done, nor that they witnessed marvel sbeyond thosewhich
happened to any other nation; but wewish to emphasizethat
M osesdesired to admonish the Hebrewsin such amanner,
and with such reasonings aswould appeal most forcibly to
their childish understanding, and congtrainthemtoworship the
Deity.

(20) Further, we wished to show that the Hebrews did not
surpass other nationsin knowledge, or in piety, but evidently
in some attribute different from these; or (to speak likethe
Scriptures, according to their understanding), that the Hebrews
were not chosen by God before othersfor the sake of thetrue
lifeand sublimeidess, though they were often thereto admon-
ished, but with some other object.

(11) What that object was, | will duly show.

(12) But beforel begin, | wishinafew wordsto explain what
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I mean by the guidance of God, by the help of God, external
andinward, and, lastly, what | understand by fortune.

(13) By the help of God, I mean thefixed and unchangeable
order of nature or the chain of natural events: for | have said
before and shown elsewherethat the universal lawsof nature,
according towhich al thingsexist and are determined, are
only another namefor the eternal decreesof God, which al-
waysinvolveeterna truth and necessity.

(14) Sothat to say that everything happensaccording to natu-
ra laws, and to say that everythingisordained by the decree
and ordinance of God, isthe samething.

(15) Now sincethe power in natureisidentica withthe power
of God, by whichaonedll thingshappen and are determined,
it followsthat whatsoever man, asapart of nature, provides
himself with to aid and preserve hisexistence, or whatsoever
nature affordshimwithout hishelp, isgivento him solely by
the Divine power, acting ether through human natureor through
externd circumstance.

(16) So whatever human nature can furnishitself with by its
own effortsto preserveitsexistence, may befitly called the
inward aid of God, whereaswhatever elseaccruesto man's
profit from outward causesmay be called the externa aid of
God.
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(17) We can now easily understand what ismeant by theelec-
tion of God.

(18) For since no one can do anything save by the predeter-
mined order of nature, that isby God'seterna ordinanceand
decree, it follows that no one can choose a plan of life for
himself, or accomplish any work save by God's vocation
choosing himfor thework or the plan of lifeinquestion, rather
than any other.

(19) Lastly, by fortune, | mean the ordinance of Godinsofar
asit directshumanlifethrough externa and unexpected means.

(20) With these preliminaries| return to my purposeof dis-
covering thereason why the Hebrewswere said to be el ected
by God before other nations, and with the demonstration |
thus proceed.

(21) All objectsof legitimate desirefall, generally speaking,
under one of thesethree categories.

1. Theknowledge of thingsthrough their primary causes.

2. Thegovernment of the passions, or the acquirement of
thehabit of virtue.

3. Secureand hedlthy life.

(22) Themeanswhich most directly conducetowardsthefirst
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two of these ends, and which may be considered their proxi-
mate and efficient causesare contained in human natureitsdlf,
sothat their acquisition hingesonly on our own power, and on
thelawsof human nature.

(23) It may be concluded that these giftsare not peculiar to
any nation, but have aways been shared by thewhole human
race, unless, indeed, wewould indulgethe dream that nature
formerly created men of different kinds.

(24) But themeanswhich conduceto security and health are
chiefly inexterna circumstance, and arecaled thegiftsof for-
tune becausethey depend chiefly on objective causesof which
weareignorant; for afool may beamost asliableto happi-
ness or unhappinessasawise man.

(25) Nevertheless, human management and watchfulnesscan
greatly assist towardsliving in security and warding off the
injuriesof our fellow-men, and even of beasts.

(26) Reason and experience show no more certain means of
attaining this object than theformation of asociety with fixed
laws, the occupation of astrip of territory and the concentration
of dl forces, asit were, into one body, that isthe socia body.

(27) Now for forming and preserving asociety, no ordinary
ability and careisrequired: that society will be most secure,
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most stable, and least liableto reverses, whichisfounded and
directed by far-seeing and careful men; while, on the other
hand, asociety constituted by men without trained skill, de-
pendsin agreat measure on fortune, and isless constant.

(28) If, in spite of al, such asociety lastsalong time, itis
owing to someother directing influencethanitsown; if it over-
comesgreat perilsanditsaffairsprosper, it will perforcemar-
vel at and adoretheguiding Spirit of God (insofar, that is, as
God worksthrough hidden means, and not through the nature
and mind of man), for everything happenstoit unexpectedly
and contrary to anticipation, it may even be said and thought
tobeby miracle.

(29) Nations, then, aredistinguished from oneanother inre-
spect tothesocia organization and thelawsunder whichthey
liveand are governed; the Hebrew nation was not chosen by
God inrespect toitswisdom nor itstranquillity of mind, butin
respect to its social organization and the good fortune with
whichit obtained supremacy and kept it so many years.

(30) Thisisabundantly clear from Scripture. Even acursory
perusal will show usthat the only respectsinwhichtheHe-
brews surpassed other nations, areintheir successful conduct
of mattersrelaing togovernment, andintheir surmounting great
perilssolely by God'sexternd aid; in other waysthey wereon
apar withther fellows, and God wasequally graciousto all.
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(31) For inrespect tointellect (aswehave showninthelast
chapter) they held very ordinary ideasabout God and nature,
so that they cannot have been God's chosen in thisrespect;
nor werethey so choseninrespect of virtueand thetruelife,
for here again they, with the exception of avery few elect,
wereon an equality with other nations:. thereforetheir choice
and vocation consisted only in thetemporal happinessand
advantages of independent rule.

(32) Infact, we do not seethat God promised anything be-
yond thisto the patriarchs[Endnote 4] or their successors; in
thelaw no other reward isoffered for obediencethan the con-
tinual happiness of an independent commonweal th and other
goodsof thislife; while, ontheother hand, against contumacy
and the breaking of the covenant i sthreatened the downfall of
the commonwealth and great hardships.

(33) Nor isthisto bewondered at; for theends of every socid
organi zation and commonweal th are (as appears from what
wehavesaid, and aswewill explain moreat |ength hereafter)
security and comfort; acommonwealth can only exist by the
lawsbeingbindingonadll.

(34) If all themembersof astatewishto disregard thelaw, by
that very fact they dissolvethe state and destroy the common-
wedth.
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(35) Thus, the only reward which could be promised to the
Hebrews for continued obedience to the law was security
[Endnote 5] and itsattendant advantages, while no surer pun-
ishment could bethreatened for disobedience, thantheruin of
the stateand the evilswhich generdly follow therefrom, inad-
dition to such further consequences as might accrueto the
Jawsin particular fromtheruin of their especia State.

(36) But thereisno need hereto go into this point at more
length.

(37) I will only add that the laws of the Old Testament were
revealed and ordained to the Jews only, for as God chose
them in respect to the specia congtitution of their society and
government, they must, of course, have had specid laws.

(38) Whether God ordained special lawsfor other nations
a0, andreved ed Himsdlf totheir lawgiverspropheticaly, that
is, under theattributesby whichthelatter were accustomed to
imagineHim, | cannot sufficiently determine.

(39) Itisevident from Scriptureitself that other nationsac-
quired supremacy and particular lawsby the external aid of
God; witnessonly thetwo following passages.

(40) InGenesisxiv:18, 19, 20, it isrelated that M el chisedek
wasking of Jerusdlemand priest of theMost High God, that in

exerciseof hispriestly functionsheblessed Abraham, and that
Abraham the bel oved of the L ord gaveto thispriest of God a
titheof al hisspails.

(41) This sufficiently shows that before He founded the
| sralitish nation God constituted kingsand priestsin Jerusa
lem, and ordained for themritesand laws.

(42) Whether Hedid so prophetically is, as| have said, not
aufficiently clear; but | ansureof this, that Abraham, whilst he
sojournedinthedity, lived scrupuloudy according totheselaws,
for Abraham had received no specia ritesfrom God; and yet
itisstated (Gen. xxvi:5), that he observed theworship, the
precepts, the statutes, and the laws of God, which must be
interpreted to mean the worship, the statutes, the precepts,
and thelawsof king M el chisedek.

(43) Malachi chidesthe Jewsasfollows(i:10-11.): “Whois
there among you that will shut the doors?[of the Temple];
neither do yekindlefireon minedtar for nought.

(44) | haveno pleasureinyou, saith the Lord of Hosts.

(45) For fromtherising of the sun, even until the going down
of thesame My Name shall begreat among the Gentiles; and
in every placeincense shall be offeredin My Name, and a
pure offering; for My Nameisgreat among the heathen, saith
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theLord of Hosts.”

(46) Thesewords, which, unlesswedo violenceto them, could
only refer tothe current period, abundantly testify that the Jews
of that timewere not more bel oved by God than other nations,
that God then favoured other nationswith moremiraclesthan
He vouchsafed to the Jews, who had then partly recovered
their empirewithout miraculousaid; and, lastly, that the Gen-
tiles possessed rites and ceremoni es acceptabl e to God.

(47) But | passover thesepointslightly: itisenough for my
purpose to have shown that the el ection of the Jews had re-
gard to nothing but temporal physica happinessand freedom,
in other words, autonomous government, and to the manner
and meansby whichthey obtained it; consequently to thelaws
in so far asthey were necessary to the preservation of that
specia government; and, lastly, to themanner inwhichthey
werereveded. Inregard to other matters, wherein man’strue
happiness consists, they were on a par with the rest of the
nations.

(48) When, therefore, itissaid in Scripture (Deut. iv:7) that
theLordisnot so nighto any other nation asHeisto the Jews,
referenceisonly madeto their government, and to the period
when so many miracles happened to them, for in respect of
intellect and virtue—that is, in respect of blessedness—God
was, as we have said already, and are now demonstrating,
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equally gracioustoadll.

(49) Scriptureitsdf bearstestimony to thisfact, for the Psalm-
ist says(cxlv:18), “TheLordisnear unto all them that call
uponHim, todl that call upon Himintruth.”

(50) SointhesamePsam, verse 9, “TheLordisgoodtoall,
and Histender merciesareover dl Hisworks.” InPs. xxxiii: 16,
itisclearly stated that God has granted to all men the same
intellect, inthesewords, Hefashioneththeir heartsdike.” The
heart was considered by the Hebrews, as| supposeeveryone
knows, to bethe seat of the soul and theintellect.

(51) Lastly, from Job xxxviii:28, itisplain that God had or-
dained for thewhole human racethelaw toreverence God, to
keep from evil doing, or to dowell, and that Job, although a
Gentile, wasof all men most acceptableto God, because he
exceeded all inpiety andreligion.

(52) Lastly, from Jonahiv:2, itisvery evident that, not only to
the Jewsbut to all men, God was gracious, merciful, long-
suffering, and of great goodness, and repented Him of theevil,
for Jonah says: “ Therefore| determined to flee before unto
Tarshish, for | know that Thou art agracious God, and merci-
ful, dow to anger, and of great kindness,” & c., and that, there-
fore, God would pardon the Ninevites.
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(53) We conclude, therefore (inasmuch asGod isto al men
equally gracious, and the Hebrewswereonly, chosen by him
inrespect to their social organization and government), that
theindividua Jew, taken apart from hissocid organizationand
government, possessed no gift of God above other men, and
that therewas no difference between Jew and Gentile.

(54) Asitisafact that Godisequaly gracious, merciful, and
therest, to all men; and asthefunction of the prophet wasto
teach men not so muchthelawsof their country, astruevirtue,
and to exhort them thereto, it is not to be doubted that all
nations possessed prophets, and that the prophetic gift was
not peculiar to the Jews.

(55) Indeed, history, both profane and sacred, bearswitness
tothefact.

(56) Although, from the sacred histories of the Old Testament,
itisnot evident that the other nations had asmany prophetsas
the Hebrews, or that any Gentile prophet was expressy sent
by God to the nations, thisdoes not affect the question, for the
Hebrewswere careful to record their own affairs, not those of
other nations.

(57) It suffices, then, that wefind in the Old Testament Gen-
tiles, and uncircumcised, asNoah, Enoch, Abimdech, Baaam,
& c., exercisng prophetic gifts, further, that Hebrew prophets
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were sent by God, not only to their own nation but to many
othersa so.

(58) Ezekid prophesedtodl thenationsthen known; Obadiah
to none, that we are aware of, save the ldumeans; and Jonah
was chiefly the prophet to the Ninevites.

(59) Isaiah bewailsand predictsthe calamities, and hailsthe
restoration not only of the Jewsbut a so of other nations, for
hesays(chap. xvi:9), “ Thereforel will bewail Jazer with weep-
ing;” andinchap. xix. heforetelIsfirst the calamitiesand then
therestoration of the Egyptians (seeverses 19, 20, 21, 25),
saying that God shall send them a Saviour to freethem, that
theLord shall beknown in Egypt, and, further, that the Egyp-
tians shall worship God with sacrifice and oblation; and, at
last, he callsthat nation the blessed Egyptian people of God;
al of which particularsare specidly noteworthy.

(60) Jeremiahiscalled, not the prophet of the Hebrew nation,
but smply the prophet of the nations (see Jer:i.5).

(61) Heaso mournfully foretellsthe calamities of thenations,
and predicts their restoration, for he says (xlviii:31) of the
Moabites, “ Thereforewill | howl for Moab, and I will cryout for
dl Moab” (verse36), “ and thereforemineheart shall sound for
Moablikepipes;” intheend he prophesiestheir restoration, as
adsotheregtoration of the Egyptians, Ammonites, and Elamites.
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(62) Whereforeitisbeyond doubt that other nationsa o, like
the Jews, had their prophets, who prophesied to them.

(63) Although Scripture only, makes mention of one man,
Baaam, to whom thefuture of the Jawsand the other nations
wasrevea ed, we must not supposethat Balaam prophesied
only once, for fromthe narrativeitself it isabundantly clear
that he had long previously been famousfor prophesy and
other Divinegifts.

(64) For when Balak bade himto cometo him, hesaid (Num.
xXii:6), “For | know that he whom thou blessest is blessed,
and hewhom thou cursestiscursed.”

(65) Thuswe seethat he possessed the gift which God had
bestowed on Abraham. Further, asaccustomed to prophesy,
Balaam bade the messengerswait for himtill thewill of the
Lord wasrevealedto him.

(66) When he prophesied, that is, when heinterpreted thetrue
mind of God, hewaswont to say thisof himsdlf: “Hehath said,
which heard the words of God and knew the knowledge of
theMost High, which saw thevision of the Almighty falling
into atrance, but having hiseyesopen.”

(67) Further, after he had blessed the Hebrews by the com-
mand of God, he began (aswas his custom) to prophesy to
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other nations, and to predict their future; all of which abun-
dantly showsthat he had alwaysbeen aprophet, or had often
prophesied, and (aswemay asoremark here) possessed that
which afforded the chief certainty to prophets of thetruth of
their prophecy, namely, amind turned wholly towhat isright
and good, for hedid not blessthosewhom hewished to bless,
nor cursethosewhom hewished to curse, as Bal ak supposed,
but only those whom God wished to be blessed or cursed.

(68) Thusheanswered Balak: “1f Balak should givemehis
house full of silver and gold, | cannot go beyond the com-
mandment of the Lord to do either good or bad of my own
mind; but what the Lord saith, that will | speak.”

(69) Asfor God being angry with him in theway, the same
happened to Moses when he set out to Egypt by the com-
mand of the L ord; and asto hisreceiving money for proph-
esying, Samuel did thesame (1 Sam. ix:7, 8); if inanyway he
sinned, “thereisnot ajust man upon earth that doeth good and
sinneth not,” Eccles. vii:20. (Vide2 Epist. Peter ii:15, 16, and
Jude5:11.)

(70) Hisspeechesmust certainly have had much weight with
God, and His power for cursing must assuredly have been
very great from the number of timesthat we find stated in
Scripture, in proof of God’s great mercy to the Jews, that
God would not hear Balaam, and that He changed the cursing
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to blessing (seeDeut. xxiii:6, Josh. xxiv:10, Neh. xiii:2).

(71) Wherefore hewaswithout doubt most acceptableto God,
for the speeches and cursings of thewicked move God not at
dl.

(72) Asthen hewasatrue prophet, and nevertheless Joshua
calshimasoothsayer or augur, itiscertainthat thistitlehad an
honourable signification, and that those whom the Gentiles
caled augursand soothsayersweretrue prophets, whilethose
whom Scripture often accusesand condemnswerefd sesooth-
sayers, who deceived the Gentil esasfal se prophetsdeceived
the Jews; indeed, thisismade evident from other passagesin
the Bible, whence we concludethat the gift of prophecy was
not peculiar to the Jews, but commonto al nations.

(73) The Pharisees, however, vehemently contend that this
Divinegift waspeculiar to their nation, and that the other na-
tionsforetold thefuture (what will superdtitioninvent next?) by
someunexplained diabolical faculty.

(74) The principal passage of Scripturewhichthey cite, by
way of confirming their theory with itsauthority, isExodus
XxXiii:16, where M oses saysto God, “ For wherein shall it be
known herethat | and Thy people havefound gracein Thy
sght?isit notinthat Thou goest with us?so shall webe sepa-
rated, | and Thy people, from all the peoplethat areuponthe
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faceof theearth.”

(75) Fromthisthey would infer that M oses asked of God that
He should be present to the Jews, and should revea Himself
tothem prophetically; further, that He should grant thisfavour
to no other nation.

(76) It issurely absurd that M oses should have been jealous
of God'spresence among the Gentiles, or that he should have
dared to ask any such thing.

(77) Theactis, asMosesknew that the disposition and spirit
of hisnationwasrebdllious, heclearly saw that they could not
carry out what they had begun without very great miraclesand
specia externa aid from God; nay, that without such aid they
must necessarily perish: asit was evident that God wished
them to be preserved, he asked for thisspecial external aid.

(78) Thushesays(Ex. xxxiv:9), “If now | havefound gracein
Thy sight, OLord, let my Lord, | pray Thee, goamong us, for
itisastiffnecked people.”

(79) Thereason, therefore, for hisseeking specia externa aid
from God wasthe stiffneckedness of the people, anditismade
till moreplain, that he asked for nothing beyond this specia
external aid by God's answer —for God answered at once
(verse 10 of the same chapter) —* Behold, | make acovenant:
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beforedl Thy peoplel will do marvels, suchashavenot been
doneinall theearth, nor inany nation.”

(80) ThereforeMaoseshad in view nothing beyond the special
election of the Jews, as| have explainedit, and made no other
reguest to God.

(81) I confessthat in Paul’ s Epistleto the Romans, | find an-
other text which carriesmoreweight, namely, where Paul seems
toteach adifferent doctrinefrom that here set down, for he
theresays(Rom. iii:1): “What advantagethen hath the Jew?or
what profitisthereof circumcison?

(82) Much every way: chiefly, because that unto them were
committed the oraclesof God.”

(83) But if welook to the doctrinewhich Paul especialy de-
sired to teach, we shall find nothing repugnant to our present
contention; on the contrary, hisdoctrineisthe sameasours,
for hesays(Rom. iii:29) “that God isthe God of the Jewsand
of the Gentiles, and” (ch. ii:25, 26) “But, if thou beabreaker
of thelaw, thy circumcisionismadeuncircumcision.

(84) Thereforeif the uncircumcision keep therighteousness of
thelaw, shal not hisuncircumcision be counted for circumci-
son?
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(85) Further, inchap. iv:verse9, hesaysthat dl alike, Jew and
Gentile, wereunder sin, and that without commandment and
|aw thereisnosn.

(86) Whereforeit ismost evident that to all men absolutely
wasreved ed thelaw under which al lived —namely, thelaw
which hasregard only to truevirtue, not thelaw establishedin
respect to, and intheformation of aparticular sate and adapted
tothedisposition of aparticular people.

(87) Lastly, Paul concludesthat since God isthe God of all
nations, that is, isequally graciousto al, and sinceall men
equaly liveunder thelaw and under sin, soasotoal nations
did God send HisChrigt, tofreedl men equaly fromthebond-
age of thelaw, that they should no moredo right by the com-
mand of the law, but by the constant determination of their
hearts.

(88) So that Paul teachesexactly the sameasoursalves.

(89) When, therefore, he says “To the Jews only were en-
trusted theoraclesof God,” wemust either understand that to
them only werethelawsentrusted inwriting, whilethey were
givento other nationsmerely in revel ation and conception, or
el se (asnone but Jewswould object to the doctrine hedesired
to advance) that Paul wasanswering only in accordancewith
theunderstanding and current ideas of the Jews, for in respect
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to teaching thingswhich he had partly seen, partly heard, he
wasto the Greeks a Greek, and to the Jews a Jew.

(90) It now only remainsto usto answer the arguments of
thosewho would persuade themsel vesthat the el ection of the
Jewswas not temporal, and merely in respect of their com-
monwealth, but eternal; for, they say, we seethe Jews after
thelossof their commonwealth, and after being scattered so
many yearsand separated from all other nations, still surviv-
ing, whichiswithout paralel among other peoples, and further
the Scriptures seemto teach that God has chosen for Himself
the Jewsfor ever, so that though they havelost their common-
wedlth, they still neverthelessremain God'select.

(91) The passageswhich they think teach most clearly this
eternd election, arechiefly:

(1.) Jer. xxxi:36, wherethe prophet testifies that the seed of
|sradl shdl for ever remain thenation of God, comparing them
withthestability of the heavensand nature;

(2.) Ezek. xx:32, where the prophet seemsto intend that
though the Jewswanted after the hel p afforded themto turn
their backson theworship of theLord, that God would nev-
erthel essgather them together againfromadl thelandsinwhich
they were dispersed, and lead them to the wilderness of the
peoples—asHehad led their fathersto thewilderness of the
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land of Egypt —and would at length, after purging out from
among them the rebel sand transgressors, bring them thence
to hisHoly mountain, wherethewholehouse of Isragl should
worship Him. Other passagesarea so cited, especidly by the
Pharisees, but | think | shall satisfy everyoneif | answer these
two, andthis| shal easily accomplishafter showing from Scrip-
tureitself that God chose not the Hebrewsfor ever, but only
on the condition under which He had formerly chosen the
Canaanites, for theselast, aswe have shown, had priestswho
religioudy worshipped God, and whom God at lengthrgected
because of their luxury, pride, and corrupt worship.

(92) Moses(Lev. xviii:27) warned thel sraglitesthat they benot
polluted with whoredoms, lest theland spuethem out asit had
spued out the nationswho had dwelt there before, and in Deut.
viii:19, 20, inthe plainest termsHethreatenstheir totd ruin, for
Hesays, “| testify against youthat ye shdl surely perish.

(93) Asthe nationswhich the Lord destroyeth before your
face, so shal yeperish.” Inlike manner many other passages
arefoundinthelaw which expressy show that God chosethe
Hebrewsneither absolutely nor for ever.

(94) If, then, the prophetsforetold for them anew covenant of
the knowledge of God, love, and grace, such apromiseis
easily proved to beonly madetotheelect, for Ezekid inthe
chapter which we have just quoted expressly saysthat God
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will separatefrom them therebellious and transgressors, and
Zephaniah (jii:12, 13), saysthat “ God will takeaway the proud
fromthemidst of them, and leave the poor.”

(95) Now, inasmuch astheir e ection hasregard to truevirtue,
itisnot to bethought that it was promised to the Jawsaoneto
theexclusion of others, but wemust evidently believethat the
true Gentile prophets (and every nation, aswe have shown,
possessed such) promised the sameto thefaithful of their own
people, who werethereby comforted.

(96) Whereforethiseterna covenant of theknowledge of God
andloveisuniversal, asisclear, moreover, from Zeph. iii: 10,
11 : nodifferencein thisrespect can beadmitted between Jaw
and Gentile, nor did theformer enjoy any specia election be-
yond that which we have pointed out.

(97) When the prophets, in speaking of thiselection which
regardsonly truevirtue, mixed up much concerning sacrifices
and ceremonies, and therebuilding of thetempleand city, they
wished by such figurative expressions, after the manner and
nature of prophecy, to expound mattersspiritual, so asat the
sametimeto show to the Jews, whose prophetsthey were,
the true restoration of the state and of the templeto be ex-
pected about thetime of Cyrus.

(98) At the present time, therefore, thereisabsol utely nothing
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which the Jews can arrogate to themselves beyond other
people.

(99) Astotheir continuance so long after dispersion and the
loss of empire, thereisnothing marvellousinit, for they so
separated themsel vesfrom every other nation asto draw down
uponthemselvesuniversd hate, not only by their outwardrites,
ritesconflicting with those of other nations, but dso by thesign
of circumcision whichthey most scrupulously observe.

(100) That they have been preserved in great measure by
Gentile hatred, experience demondtrates.

(101) Whentheking of Spainformerly compelled the Jewsto
embracethe Statereligion or to go into exile, alarge number
of Jewsaccepted Catholicism.

(102) Now, astheserenegadeswere admittedto dl the native
privileges of Spaniards, and deemed worthy of filling all
honourable offices, it cameto passthat they straightway be-
came so intermingled with the Spaniardsasto leave of them-
selvesnordicor remembrance.

(103) But exactly the opposite happened to those whom the
king of Portugal compelled to become Christians, for they al-
way's, though converted, lived apart, inasmuch asthey were
congdered unworthy of any civic honours.
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(104) Thesignof circumcisionis, asl think, soimportant, that
| could persuade myself that it alonewould preservethe na
tionfor ever.

(105) Nay, | would go sofar asto believethat if thefounda-
tionsof their religion have not emascul ated their mindsthey
may even, if occasion offers, so changeablearehuman affairs,
raiseup their empireafresh, and that God may asecondtime
elect them.

(106) Of suchapossibility wehaveavery famousexamplein
theChinese.

(207) They, too, have somedistinctive mark on their heads
whichthey most scrupuloudy observe, and by whichthey keep
themsalves gpart from everyonee se, and have thuskept them-
selvesduring so many thousand yearsthat they far surpassall
other nationsin antiquity.

(108) They have not awaysretained empire, but they have
recovered it when lost, and doubtlesswill do so again after the
spirit of the Tartarsbecomesre axed through theluxury of riches
and pride.

(109) Ladtly, if any onewishesto maintainthat the Jews, from
thisor from any other cause, have been chosen by God for
ever, | will not gainsay himif hewill admit that thischoice,
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whether temporary or eternal, hasnoregard, insofar asitis
peculiar to the Jews, to aught but dominion and physical ad-
vantages (for by such aone can one nation be distinguished
from another), whereasinregard to intellect and true virtue,
every nationisonapar withtherest, and God hasnot inthese
respects chosen one peoplerather than another.
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CHAPTERIV.—OF THEDIVINE LAW.

(2) Theword law, taken in the abstract, meansthat by which
anindividual, or al things, or asmany thingsasbelongtoa
particular species, act in one and the samefixed and definite
manner, which manner dependseither on natural necessity or
on human decree.

(2) A law which depends on natural necessity isonewhich
necessarily followsfromthe nature, or from the definition of
thething in question; alaw which depends on human decree,
andwhichismore correctly called an ordinance, isonewhich
men havelaid down for themselvesand othersinorder tolive
moresafely or conveniently, or fromsomesimilar reason.

(3) For example, thelaw that all bodiesimpinging on lesser
bodies, lose asmuch of their own motion asthey communi-
catetothelatterisauniversa law of al bodies, and depends
on natural necessity.

(4) So, too, the law that a man in remembering one thing,
straightway remembersanother either likeit, or which he had
perceived s multaneoudly with it, isalaw which necessarily
followsfrom the nature of man.

(5) But thelaw that men must yield, or be compelled toyield,
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somewhat of their natura right, and that they bind themselves
toliveinacertain way, dependson human decree.

(6) Now, though | freely admit that all things are predeter-
mined by universa natura lawsto exist and operateinagiven,
fixed, and definite manner, | fill assert that thelawsl| havejust
mentioned depend on human decree.

1)

(7) Becauseman, insofar asheisapart of nature, constitutes
apart of the power of nature.

(8) Whatever, therefore, follows necessarily from the neces-
sty of human nature (that is, from nature hersdlf, insofar as
weconceveof her asacting through man) follows, eventhough
it be necessarily, from human power.

(9) Hencethe sanction of suchlawsmay very well besaid to
depend on man’s decree, for it principally depends on the
power of the human mind; so that the human mind in respect
to its perception of things astrue and false, can readily be
conceived aswithout such laws, but not without necessary
law aswehavejust definedit.
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(2)

(20) I have stated that these | aws depend on human decree
becauseitiswell to define and explain things by their proxi-
mate causes.

(11) Thegenera consideration of fate and the concatenation
of causeswould aid usvery littleinforming and arranging our
ideas concerning particular questions.

(12) Let usadd that asto the actual coordination and concat-
enation of things, that ishow thingsare ordained and linked
together, weare obvioudy ignorant; therefore, itismore prof-
itablefor right living, nay, it isnecessary for usto consider
thingsascontingent.

(13) So much about law in the abstract.

(14) Now theword law seemsto be only applied to natural
phenomenaby analogy, and iscommonly takento signify a
command which men can either obey or neglect, inasmuch as
it restrainshuman naturewithin cartainoriginaly exceeded limits,
and thereforelays down no rule beyond human strength.

(15) Thusit isexpedient to definelaw more particularly asa
plan of lifelaid down by manfor himsalf or otherswith acer-
tain object.
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(16) However, asthetrue object of legislation isonly per-
celved by afew, and most men arealmost incapabl e of grasp-
ingit, though they liveunder itsconditions, legidators, witha
view to exacting general obedience, havewisdly put forward
another object, very different from that which necessarily fol-
lowsfrom the nature of law: they promiseto the observersof
thelaw that which the masseschiefly desire, and threateniits
violatorswith that whichthey chiefly fear: thusendeavouring
torestrain the masses, asfar asmay be, likeahorsewith a
curb; whenceit followsthat theword law ischiefly applied to
themodesof lifeenjoined on men by the sway of others; hence
those who obey the law are said to live under it and to be
under compulsion.

(17) Intruth, aman who renderseveryonetheir due because
hefearsthe gallows, actsunder the sway and compulsion of
others, and cannot be called just.

(18) But aman who does the same from a knowledge of
the true reason for laws and their necessity, actsfrom a
firm purpose and of hisown accord, and istherefore prop-
erly calledjust.

(19) This, | takeit, isPaul’smeaning when he says, that those
who liveunder thelaw cannot bejustified through thelaw, for
justice, ascommonly defined, isthe constant and perpetua
will torender every man hisdue.
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(20) Thus Solomon says (Prov. xxi:15), “Itisajoy tothejust
todojudgment,” but thewicked fear.

(21) Law, then, being aplan of living which men havefor a
certain object laid down for themselvesor others, may, asit
seems, bedivided into human law and Divinelaw. { But both
are opposite sides of the same coin}

(22) By humanlaw | meanaplan of livingwhich servesonly to
render lifeand the state secure.

(23) By Divinelaw | mean that which only regardsthe highest
good, in other words, the true knowledge of God and love.

(24) 1 call thislaw Divinebecause of the nature of the highest
good, which I will hereshortly explainasclearly asl can.

(25) Inasmuch astheintellect isthebest part of our being, itis
evident that we should make every effort to perfect it asfar as
possibleif wedesreto searchfor what isredly profitabletous.

(26) For inintellectual perfection the highest good should
consst.

(27) Now, sinceal our knowledge, and the certainty which
removes every doubt, depend solely on the knowledge of
God;- firstly, because without God nothing can exist or be
conceived; secondly, because solong aswehaveno clear and
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distinct idea of God we may remainin universal doubt —it
followsthat our highest good and perfection dso depend solely
on theknowledge of God.

(28) Further, since without God nothing can exist or be con-
ceived, itisevident that al natural phenomenainvolve and
express the conception of God as far as their essence and
perfection extend, so that we have greater and more perfect
knowledge of God in proportion to our knowledge of natural
phenomena: conversely (since the knowledge of an effect
throughits causeisthe samething asthe knowledge of apar-
ticular property of acause) thegreater our knowledgeof natural
phenomena, themore perfect isour knowledge of the essence
of God (whichisthecauseof al things).

(29) So, then, our highest good not only dependsontheknowl-
edgeof God, but wholly consststherein; and it further follows
that manisperfect or thereversein proportion to the nature
and perfection of the object of hisspecial desire; hencethe
most perfect and the chief sharer inthe highest blessednessis
hewho prizesaboveall else, and takesespecia delightin, the
intellectual knowledge of God, themost perfect Being.

(30) Hither, then, our highest good and our highest blessed-
nessam—namely, to theknowledge and love of God; there-
forethemeansdemanded by thisaim of al human actions, that
IS, by Godinsofar astheideaof himisinus, may becaledthe
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commands of God, becausethey proceed, asit were, from
God Himsdf, inasmuch asHeexistsin our minds, and theplan
of lifewhich hasregard to thisaim may befitly called thelaw
of God.

(31) Thenatureof the means, and theplan of lifewhichthis
am demands, how thefoundationsof the best statesfollow its
lines, and how men'’slifeisconducted, are questions pertain-
ingto generd ethics.

(32) Herel only proceed to treat of the Divinelaw in apar-
ticular gpplication.

(33) Astheloveof God isman’shighest happinessand bless-
edness, and the ultimate end and aim of all human actions, it
followsthat heaonelivesby the Divinelaw who loves God
not from fear of punishment, or fromloveof any other object,
such assensua pleasure, fame, or thelike; but soldly because
he hasknowledge of God, or isconvinced that theknowledge
and love of God isthe highest good.

(34) Thesum and chief precept, then, of theDivinelaw isto
love God asthe highest good, namely, aswe have said, not
fromfear of any painsand penalties, or fromthelove of any
other object inwhichwedesireto take pleasure.

(35) Theideaof God laysdowntherulethat Godisour high-
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est good —in other words, that the knowledge and love of
Godistheultimateaim towhich all our actionsshould bedi-
rected.

(36) Theworldling cannot understand these things, they ap-
pear foolishnessto him. because he hastoo meager aknowl-
edge of God, and also becausein this highest good he can
discover nothing which hecan handleor eat, or which affects
thefleshly appetiteswherein he chiefly delights, for it conssts
solely in thought and the purereason.

(37) They, ontheother hand, who know that they possessno
greater gift than intellect and sound reason, will doubtlessac-
cept what | have said without question.

(38) Wehavenow explaned that whereinthe Divinelaw chiefly
consists, and what are human laws, namely, all thosewhich
haveadifferent aim unlessthey havebeenratified by revela-
tion, for inthisrespect asothingsarereferredto God (aswe
have shown above) and in this sense the law of Moses, al-
thoughit wasnot universal, but entirely adapted to the dispo-
sitionand particular preservation of asingle people, may yet
becalled alaw of God or Divinelaw, inasmuch aswebelieve
that it wasratified by propheticinsight.

(39) If we consider the nature of natural Divinelaw aswe
havejust explainedit, weshdl see:
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(40) | —That itisuniversa or commontodl men, for wehave
deduced it from universa human nature.

(41) 1. That it does not depend on thetruth of any historical
narrativewhatsoever, for inasmuch asthisnatural Divinelaw
iscomprehended solely by the consderation of human nature,
itisplainthat wecan conceiveit asexistingaswell in Adamas
inany other man, aswdl inamanlivingamong hisfellows, as
inamanwho livesby himsdlf.

(42) Thetruth of ahistorical narrative, however assured, can-
not give usthe knowledge nor consequently thelove of God,
for love of God springsfrom knowledge of Him, and knowl-
edge of Him should be derived from general ideas, inthem-
selves certain and known, so that thetruth of ahistorical nar-
rativeisvery far from being anecessary requisitefor our at-
taining our highest good.

(43) still, though thetruth of historiescannot give ustheknowl-
edgeand loveof God, | do not deny that readingthemisvery
useful withaview tolifeintheworld, for the morewe have
observed and known of men’s customs and circumstances,
which are best revealed by their actions, the morewarily we
shall be able to order our lives among them, and so far as
reason dictates to adapt our actionsto their dispositions.

(44) 111. We seethat thisnatural Divinelaw doesnot demand
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theperformanceof ceremonies—that is, actionsinthemsaves
indifferent, which are called good fromthefact of their ingtitu-
tion, or actionssymbolizing something profitablefor salvation,
or (if one prefersthisdefinition) actionsof whichthemeaning
surpasses human understanding.

(45) The natural light of reason does not demand anything
whichitisitself unableto supply, but only such asit canvery
clearly show to be good, or ameansto our blessedness.

(46) Such thingsasare good simply becausethey have been
commanded or instituted, or asbeing symbolsof something
good, are mere shadows which cannot be reckoned among
actionsthat arethe offspringsasit were, or fruit of asound
mind and of intellect.

(47) Thereisno need for meto gointothisnow in moredetail.
(48) 1V. Lastly, we seethat the highest reward of the Divine
law isthelaw itself, namely, to know God and to love Him of
our freechoice, and with an undivided and fruitful spirit; while
itspenalty isthe absence of thesethings, and being inbondage
totheflesh—that is, having aninconstant and wavering spirit.
(49) These pointsbeing noted, | must now inquire:

(50) I. Whether by the naturd light of reason we can conceive
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of God asalaw-giver or potentate ordaining lawsfor men?

(51) 1. What istheteaching of Holy Writ concerning thisnatura
light of reason and natural law?

(52) 111. Withwhat objectswere ceremoniesformerly insti-
tuted?

(53) IV. Lastly, what isthe good gained by knowing the sa-
cred historiesand believing them?

(54) Of thefirst two will treat inthischapter, of theremaining
twointhefollowing one.

(55) Our conclusion about thefirst iseasily deduced fromthe
nature of God'swill, whichisonly distinguished from Hisun-
dergandinginrelationtoour intellect—that is, thewill and the
understanding of God areinredlity oneand the same, and are
only distinguished inrelation to our thoughtswhichweform
concerning God'sunderstanding.

(56) For instance, if we areonly looking to thefact that the
nature of atriangleisfrom eternity contained inthe Divine
nature asan eterna verity, wesay that God possessestheidea
of atriangle, or that He understandsthe nature of atriangle;
but if afterwardswelook to the fact that the nature of atri-
angleisthuscontained inthe Divine nature, solely by the ne-
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cessity of the Divine nature, and not by the necessity of the
natureand essence of atriangle—infact, that the necessity of
atriangle' sessenceand nature, in so far asthey areconceived
of aseternal verities, depends solely on the necessity of the
Divinenatureandintdllect, wethen style God'swill or decree,
that which beforewe styled Hisintel lect.

(57) Wherefore we make one and the same affirmation con-
cerning God when we say that He hasfrom eternity decreed
that threeanglesof atriangleareequal totworight angles, as
whenwe say that He hasunderstood it.

(58) Hencethe affirmationsand the negations of God dways
involve necessity or truth; so that, for example, if God said
to Adam that He did not wish him to eat of thetree of knowl-
edge of good and evil, it would have involved acontradic-
tion that Adam should have been ableto eat of it, and would
therefore have been impossible that he should have so eaten,
for the Divine command would haveinvolved an eterna ne-
cessity and truth.

(59) But since Scripture nevertheless narratesthat God did
givethiscommand to Adam, and yet that nonethelessAdam
ate of the tree, we must perforce say that God revealed to
Adamtheevil whichwould surdly follow if heshould eat of the
tree, but did not disclose that such evil would of necessity
cometo pass.
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(60) Thusit wasthat Adam took the revelation to be not an
eternal and necessary truth, but alaw —that is, an ordinance
followed by gain or loss, not depending necessarily onthe
nature of theact performed, but solely on thewill and absolute
power of some potentate, so that therevelation in question
wassolely inrelationto Adam, and solely through hislack of
knowledge alaw, and God was, asit were, alawgiver and
potentate.

(61) From the same cause, namely, from lack of knowledge,
the Decalogueinrelation to the Hebrewswasalaw, for since
they knew not the existence of God asan eternal truth, they
must havetaken asalaw that which wasrevealed to themin
the Decalogue, namely, that God exists, and that God only
should beworshipped.

(62) But if God had spoken to themwithout theintervention of
any bodily means, immediately they would have perceived it
not asalaw, but asan eternal truth.

(63) What we have said about the | sraglitesand Adam, ap-
pliesasotoal the prophetswho wrotelawsin God' sname—
they did not adequately conceive God's decrees as eternal
truths.

(64) For instance, wemust say of Mosesthat fromrevelation,
from the basis of what wasreveaed to him, heperceived the
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method by whichthelsradlitish nation could best beunitedina
particular territory, and could form abody politic or sate, and
further that he perceived the method by which that nation could
best be constrained to obedience; but hedid not perceive, nor
wasit revealed to him, that this method was absol utely the
best, nor that the obedience of the peoplein acertain strip of
territory would necessarily imply theend hehad inview.

(65) Wherefore he perceived these thingsnot aseternd truths,
but as precepts and ordinances, and he ordained them aslaws
of God, and thusit cameto be that he conceived God asa
ruler, alegidator, aking, asmerciful, just, & c., whereassuch
quditiesaresmply attributesof human nature, and utterly dien
fromthenature of the Deity.

(66) Thusmuchwe may affirm of the prophetswho wrotelaws
inthe name of God; but we must not affirmit of Christ, for
Chrig, dthough Hetoo seemsto havewritten lawsinthename
of God, must betaken to have had aclear and adequate per-
ception, for Christ wasnot so much aprophet asthe mouth-
pieceof God.

(67) For God madereve ationsto mankind through Christ as
He had before donethrough angels—that is, acreated voice,
visons, &c.

(68) It would be as unreasonabl e to say that God had accom-
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modated hisrevelationsto the opinionsof Christ asthat He
had before accommodated them to the opinionsof angel s (that
is, of acreated voiceor visions) asmattersto berevealed to
the prophets, awholly absurd hypothesis.

(69) Moreover, Christ was sent to teach not only the Jews but
thewhole human race, and thereforeit was not enough that
Hismind should be accommodated to the opinionsthe Jews
alone, but also to the opinion and fundamental teaching com-
mon to thewhole human race—in other words, to ideas uni-
versa andtrue.

(70) Inasmuch asGod revedled Himself to Chrigt, or to Christ’s
mind immediately, and not asto the prophetsthrough words
and symbol s, we must needs suppose that Christ perceived
truly what wasreveded, in other words, He understood it, for
a, matter isunderstood when it is perceived simply by the
mind without wordsor symbols.

(71) Christ, then, perceived (truly and adequately) what was
revealed, andif Heever proclaimed such revelationsaslaws,
Hedid so because of theignorance and obstinacy of the people,
acting in thisrespect the part of God; inasmuch asHe accom-
modated Himself to the comprehension of the people, and
though He spoke somewhat more clearly than the other proph-
ets, yet Hetaught what wasreved ed obscurely, and generdly
through parabl es, especially when Hewas speaking to those
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towhom it was not yet given to understand the kingdom of
heaven. (SeeMatt. xiii:10, &c.)

(72) Tothoseto whom it was given to understand the myster-
iesof heaven, He doubtlesstaught Hisdoctrines as eternal
truths, and did not lay them down aslaws, thusfreeing the
mindsof Hishearersfrom the bondage of that law which He
further confirmed and established.

(73) Paul apparently pointsto thismorethan once (e.g. Rom.
vii:6, andiii:28), though he never himsdf ssemstowishto soesk
openly, but, to quote hisownwords (Rom. iii:6, and vi:19),
“merdy humanly.”

(74) Thishe expressly stateswhen he calls God just, and it
was doubtlessin concession to human weaknessthat he at-
tributesmercy, grace, anger, and similar quditiesto God, adapt-
ing hislanguageto the popular mind, or, ashe putsit (1 Cor.
iii:1, 2), tocarna men.

(75) InRom. ix:18, heteaches undisguisedly that God'sauger
and mercy depend not on the actions of men, but on God’s
ownnatureor will; further, that no oneisjustified by theworks
of thelaw, but only by faith, which he seemsto identify with
thefull assent of the soul; lastly, that no oneisblessed unless
he havein himthemind of Christ (Rom. viii:9), whereby he
perceivesthelawsof God aseternal truths.



Spinoza

(76) We conclude, therefore, that God isdescribed asalaw-
giver or prince, and styled just, merciful, &c., merely in con-
onto popular understanding, and theimperfection of popu-
lar knowledge; that inreality God actsand directsall things
smply by the necessity of Hisnature and perfection, and that
Hisdecreesand valitionsare eternal truths, and alwaysin-
volvenecessity.

(77) Somuchfor thefirst point which | wished to explainand
demondtrate.

(78) Passing on to the second point, let us search the sacred
pagesfor their teaching concerning thelight of natureandthis
Divinelaw.

(79) Thefirst doctrinewefindinthe history of thefirst man,
whereitisnarrated that God commanded Adam not to eat of
thefruit of thetree of the knowledge of good and evil; this
seemsto mean that God commanded Adam to do and to seek
after righteousness becauseit was good, not because the con-
trary wasevil: that is, to seek the good for its own sake, not
fromfear of evil.

(80) Wehave seenthat hewho actsrightly fromthetrueknowl-
edge and love of right, acts with freedom and constancy,
whereashewho actsfromfear of evil, isunder the constraint
of evil, and actsin bondage under external control.
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(81) So that thiscommandment of God to Adam compre-
hendsthe whole Divine natural law, and absolutely agrees
withthedictates of thelight of nature; nay, it would be easy
to explain on thisbasisthewhole history or allegory of the
first man.

(82) But | prefer to pass over the subject in silence, be-
cause, inthefirst place, | cannot be absolutely certain that
my explanation would bein accordance with theintention of
the sacred writer; and, secondly, because many do not ad-
mit that thishistory isan allegory, maintainingittobeasimple
narrative of facts.

(83) 1t will be better, therefore, to adduce other passages
of Scripture, especially such aswerewritten by him, who
speakswith al the strength of hisnatural understanding, in
which he surpassed all hiscontemporaries, and whose say-
ings are accepted by the people as of equal weight with
those of the prophets.

(84) I mean Solomon, whaose prudence and wisdom are com-
mended in Scripturerather than hispiety and gift of prophecy.

(85) Lifebeingtakento meanthetruelife (asisevident from
Deut. xxx:19), thefruit of the understanding consistsonly in
thetruelife, and itsabsence congtitutes punishment.
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(86) All thisabsolutely agreeswith what was set out in our
fourth point concerning natural law.

(87) Moreover our positionthat itisthewel-spring of life, and
that theintellect alonelaysdown lawsfor thewise, isplainly
taught by, thesage, for hesays(Prov. xiii14): “Thelaw of the
wiseisafountain of life“ —that is, aswe gather from the
preceding text, the understanding.

(88) Inchap. iii:13, heexpresdy teachesthat the understand-
ing renders man blessed and happy, and giveshim true peace
of mind. “Happy isthe man that findeth wisdom, and theman
that getteth understanding,” for “Wisdom giveslength of days,
and richesand honour; her ways areways of pleasantness,
and all her pathspeace” (xiiii6, 17).

(89) According to Solomon, therefore, itisonly, thewisewho
livein peaceand equanimity, not likethewicked whoseminds
drift hither and thither, and (aslsaiah says, chap. Ivii:20) “are
likethetroubled sea, for them thereisno peace.”

(90) Lastly, weshould especidly notethe passagein chap. ii. of
Solomon’s proverbswhich most clearly confirmsour conten-
tion: “If thou criest after knowledge, and liftest up thy voicefor
understanding ... thenshdt thou understand thefear of theL ord,
and find the knowledge of God; for the Lord giveth wisdom;
out of Hismouth cometh knowledge and understanding.”
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(91) Thesewordsclearly enunciate (1), that wisdom or intel-
lect aloneteachesusto fear God wisely —that is, to worship
Himtruly; (2), that wisdom and knowledgeflow from God's
mouth, and that God bestows on us this gift; thiswe have
dready shownin proving that our understanding and our knowl-
edge depend on, spring from, and are perfected by theideaor
knowledge of God, and nothing else.

(92) Solomon goesonto say in so many wordsthat thisknowl-
edge contains and involvesthetrue principles of ethicsand
politics: “When wisdom entereth into thy heart, and know!-
edgeispleasant to thy soul, discretion shall preservethee,
understanding shal keep thee, then shat thou understand righ-
teousness, and judgment, and equity, yeaevery good path.”

(93) All of whichisinobviousagreement with natural knowl-
edge: for after we have cometo the understanding of things,
and havetasted the excellence of knowledge, sheteachesus
ethicsand truevirtue.

(94) Thusthe happiness and the peace of him who cultivates
hisnatural understanding lies, according to Solomon aso, not
so much under thedominion of fortune (or God'sexternd aid)
asininward personal virtue (or God'sinternal aid), for the
latter can to agreat extent be preserved by vigilance, right
action, and thought.
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(95) Lastly, we must by no means pass over the passagein
Paul’ sEpistleto theRomans, i:20, inwhich hesays:. “For the
invisblethingsof God fromthecreation of theworldareclearly
seen, being understood by thethingsthat are made, even His
eternal power and Godhead; so that they are without excuse,
because, when they knew God, they glorified Himnot asGod,
neither werethey thankful.”

(96) Thesewordsclearly show that everyone can by thelight
of nature clearly understand the goodness and the eternal di-
vinity of God, and can thence know and deduce what they
should seek for and what avoid; whereforethe Apostle says
that they are without excuse and cannot plead ignorance, as
they certainly might if it were aquestion of supernatural light
and theincarnation, passion, and resurrection of Christ.

(97) “Wherefore,” hegoesontosay (ib. 24), “ God gavethem
up to uncleannessthrough thelusts of their own hearts;” and
so on, through therest of the chapter, he describesthevices of
ignorance, and setsthem forth asthe punishment of ignorance.

(98) Thisobvioudy agreeswiththeverseof Solomon, dready
quoted, “Theinstruction of foolsisfolly,” sothat itiseasy to
understand why Paul saysthat thewicked arewithout excuse.

(99) Asevery man sows so shall hereap: out of evil, evils
necessarily spring, unlessthey bewisely counteracted.

63

(100) Thuswe seethat Scriptureliterally approvesof thelight
of natural reason andthenatura Divinelaw, and | havefulfilled
the promises made at the beginning of thischapter.
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CHAPTER V. -OF THE CEREMO-
NIAL LAW.

(2) Intheforegoing chapter we have shown that the Divine
law, which renders men truly blessed, and teachesthem the
truelife, isuniversal to al men; nay, we have so intimately
deduced it from human naturethat it must be esteemed innate,
and, asit were, ingrained inthe human mind.

(2) But with regard to the ceremonia observanceswhichwere
ordainedintheOld Testament for theHebrewsonly, and were
so adapted to their statethat they could for themost part only
be observed by the society asawhole and not by each indi-
vidual, itisevident that they formed no part of the Divinelaw,
and had nothing to do with blessedness and virtue, but had
referenceonly tothee ection of theHebrews, that is(as| have
shownin Chap. 11.), to their temporal bodily happinessand
thetranquillity of their kingdom, and that therefore they were
only validwhilethat kingdom lasted.

(3) If inthe Old Testament they are spoken of asthelaw of
God, itisonly becausethey werefounded onrevelation, or a
basisof revelation.

(4) Still asreason, however sound, haslittleweight with ordi-
nary theologians, | will adduce the authority of Scripturefor
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what | hereassert, and will further show, for the sake of greater
clearness, why and how these ceremonials served to establish
and preservethe Jewish kingdom.

(5) Isaiah teachesmost plainly that the Divinelaw initsstrict
sensesgnifiesthat universa law which consstsinatrueman-
ner of life, and doesnot Signify ceremonia observances.

(6) In chapter i:10, the prophet calls on his countrymen to
hearkentothe Divinelaw asheddiversit, andfirst excluding
all kindsof sacrificesand all feasts, he at length sumsup the
law inthesefew words, “ Ceaseto do evil, learnto do well:
seek judgment, relievethe oppressed.”

(7) Not lessgtriking testimony isgivenin Psalmx1:7- 9, where
thePsalmist addresses God: “ Sacrificeand offering Thou didst
not desire; mine ears hast Thou opened; burnt offering and
sin-offering hast Thou not required; | delighttodo Thy will, 0
my God; yea, Thy law iswithinmy heart.”

(8) Here the Psalmist reckons as the law of God only that
whichisinscribedin hisheart, and excludesceremoniesthere-
from, for the latter are good and inscribed on the heart only
fromthefact of their ingtitution, and not because of their intrin-
scvaue

(9) Other passages of Scripturetestify to the sametruth, but
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thesetwowill suffice.

(10) Wemay dsolearnfromthe Biblethat ceremoniesareno
aid to blessedness, but only have referenceto the temporal
prosperity of thekingdom; for therewards promised for their
observancearemerdly tempord advantagesand ddlights, bless-
ednessbeing reserved for theuniversa Divinelaw.

(112) Indl thefive bookscommonly attributed to M oses noth-
ingispromised, as| havesaid, beyond tempora benefits, such
ashonours, fame, victories, riches, enjoyments, and hedl th.

(12) Though many moral precepts besides ceremoniesare
contained in thesefive books, they appear not asmoral doc-
trinesuniversa toal men, but ascommandsespecially adapted
to theunderstanding and character of the Hebrew people, and
ashaving reference only to thewelfare of thekingdom.

(13) For instance, M oses does not teach the Jews asaprophet
not tokill or to stedl, but givesthese commandmentssolely as
alawgiver and judge; he does not reason out the doctrine, but
affixesfor itsnon-observance apenalty which may and very
properly doesvary indifferent nations.

(14) So, too, the command not to commit adultery isgiven
merely with reference to the welfare of the state; for if the
moral doctrine had beenintended, with referencenot only to
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thewefareof thestate, but dsoto thetranquillity and blessed-
ness of the individual, M oses would have condemned not
merely the outward act, but al so the mental acquiescence, as
isdoneby Christ, Who taught only universal moral precepts,
and for this cause promisesaspiritual instead of atemporal
reward.

(15) Christ, as| have said, was sent into the world, not to
preservethestatenor tolay down laws, but solely toteach the
universa mord law, sowecan easly understandthat Hewished
innowiseto do away with thelaw of Moses, inasmuchasHe
introduced no new laws of Hisown —His sole care wasto
teach moral doctrines, and distinguish them from thelaws of
thestate; for the Pharisees, in their ignorance, thought that the
observance of the statelaw and the M osaic law wasthe sum
total of morality; whereas such lawsmerely had referenceto
the public welfare, and aimed not so much at instructing the
Jewsasat keeping them under constraint.

(16) But let usreturnto our subject, and cite other passages of
Scripture which set forth temporal benefits asrewardsfor
observing the ceremonid law, and blessednessasreward for
theuniversal law.

(17) None of the prophets putsthe point more clearly than
Isaah.
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(18.) After condemning hypocrisy he commendsliberty and
charity towardsone’'sself and one’ sneighbours, and prom-
isesasareward: “Thenshall thy light bresk forth asthemorn-
ing, andthy health shal pring forth speedily, thy righteousness
shall go before thee, and the glory of the Lord shall bethy
reward” (chap. Iviii:8).

(19) Shortly afterwards he commendsthe Sabbath, and for a
dueobservanceof it, promises. “ Then shalt thou ddlight thysalf
intheLord, and | will causetheeto ride upon the high places
of the earth, and feed thee with the heritage of Jacob thy fa-
ther: for themouth of the Lord has spokenit.”

(20) Thusthe prophet for liberty bestowed, and charitable
works, promises ahealthy mind in ahealthy body, and the
glory of the Lord even after death; whereas, for ceremonial
exactitude, heonly promises security of rule, prosperity, and
temporal happiness.

(22) InPsalmsxv. and xxiv. no mentionismade of ceremonies,
but only of mora doctrines, inasmuch asthereisno question of
anything but blessedness, and blessadnessissymbolicaly prom-
ised: itisquitecertainthat theexpressions, “thehill of God,” and
“Histentsand thedwellerstherein,” refer to blessednessand
security of soul, not to the actual mount of Jerusalem and the
tabernacle of M oses, for theselatter werenot dweltin by any-
one, and only thesonsof Levi ministered there.
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(22) Further, all those sentences of Solomontowhich| re-
ferredinthelast chapter, for thecultivation of theintellect and
wisdom, promisetrue blessedness, for by wisdomisthefear
of God at length understood, and the knowledge of God found.

(23) That the Jews themselves were not bound to practise
their ceremonia observancesafter the destruction of their king-
domisevident from Jeremiah.

(24) For when the prophet saw and foretold that the desol a-
tion of the city wasat hand, he said that God only delightsin
those who know and understand that He exercises|oving-
kindness, judgment, and righteousnessin the earth, and that
such personsonly areworthy of praise. (Jer. i1x:23.)

(25) Asthough God had said that, after the desolation of the
city, Hewould require nothing specia from the Jewsbeyond
thenatural law by which all menarebound.

(26) TheNew Testament dso confirmsthisview, for only mord
doctrines are therein taught, and the kingdom of heavenis
promised asareward, whereas ceremonial observancesare
not touched on by the Apostles, after they beganto preachthe
Gospel tothe Gentiles.

(27) The Pharisees certainly continued to practisetheserites
after the destruction of thekingdom, but morewith aview of



Spinoza

opposing the Christiansthan of pleasing God: for after thefirst
destruction of thecity, when they wereled captiveto Babylon,
not being then, sofar as| am aware, split up into sects, they
straightway neglected their rites, bid farewell totheMosaic
law, buried their national customsinoblivionasbeing plainly
superfluous, and began to mingle with other nations, aswe
may abundantly learn from Ezraand Nehemiah.

(28) Wecannat, therefore, doubt that they wereno more bound
by thelaw of M oses, after the destruction of their kingdom,
than they had been beforeit had been begun, whilethey were
gtill living among other peoplesbeforetheexodusfrom Egypt,
and were subject to no specia law beyond the natural law,
and also, doubtless, thelaw of the statein which they were
living, insofar asit was consonant with the Divinenatural |aw.

(29) Astothefact that the patriarchs offered sacrifices, |
think they did sofor the purpose of stimulating their piety, for
their mindshad been accustomed from childhood to theidea
of sacrifice, whichweknow had been universal fromthetime
of Enoch; and thusthey found in sacrifice their most power-
ful incentive.

(30) Thepatriarchs, then, did not sacrificeto God at the bid-
ding of aDivineright, or astaught by the basisof the Divine
law, but simply in accordance with the custom of thetime;
and, if insodoing they followed any ordinance, it wassmply
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theordinance of the country they werelivingin, by which (as
we have seen beforein the case of Melchisedek) they were
bound.

(32) I think that | have now given Scriptural authority for my
view: it remainsto show why and how the ceremonial obser-
vancestended to preserve and confirm the Hebrew kingdom;
andthis| canvery briefly do ongroundsuniversally accepted.

(32) Theformation of society servesnot only for defensive
purposes, but isalso very useful, and, indeed, absol utely nec-
essary, asrendering possiblethedivision of labour.

(33) If mendid not render mutua assi stanceto each other, no
onewould haveeither the skill or thetimeto providefor his
own sustenance and preservation: for al men arenot equally
apt for al work, and no onewould be capable of preparing all
that heindividually stood in need of.

(34) Strength and time, | repesat, wouldfail, if every onehadin
person to plough, to sow, to reap, to grind corn, to cook, to
weave, to stitch, and perform the other numerousfunctions
required to keep life going; to say nothing of theartsand sci-
enceswhich are also entirely necessary to the perfection and
blessedness of human nature.

(35) Weseethat peoplesliving, inuncivilized barbarisnlead a
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wretched and amost animal life, and even they would not be
ableto acquiretheir few rude necessaries without assisting
oneanother to acertain extent.

(36) Now if men were so constituted by naturethat they de-
sired nothing but what is designated by true reason, society
would obvioudy haveno need of laws: it would besufficient to
incul catetrue mora doctrines; and menwould freely, without
hesitation, act in accordancewiththeir trueinterests.

(37) But human natureisframedin adifferent fashion: every
one, indeed, seeks his own interest, but does not do so in
accordancewith thedictates of sound reason, for most men's
ideasof desirability and usefulnessareguided by their flesnly
instincts and emotions, which take no thought beyond the
present and theimmediate obj ect.

(38) Therefore, no society can exist without government, and
force, and lawstorestrain and repressmen’sdesiresand im-
moderateimpulses.

(39) Still human naturewill not submit to absol uterepression.

(40) Violent governments, as Senecasays, never last long; the
moderate governmentsendure.

(41) Solongasmen act smply from fear they act contrary to
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their inclinations, taking no thought for the advantages or ne-
cessity of their actions, but ssimply endeavouring to escape
punishment or lossof life.

(42) They must needsrejoicein any evil which befallstheir
ruler, evenif it should involve themselves, and must long for
and bring about such evil by every meansintheir power.

(43) Again, men areespecidly intolerant of serving and being
ruled by their equals.

(44) Lastly, itisexceedingly difficult to revokelibertiesonce
granted.

(45) From these considerationsit follows, firstly, that au-
thority should either bevested in the hands of thewhole state
in common, so that everyone should be bound to serve, and
yet not bein subjectionto hisequals; or else, if power bein
the hands of afew, or one man, that one man should be
something above average humanity, or should striveto get
himself accepted assuch.

(46) Secondly, laws should in every government be so ar-
ranged that peopl e should be kept in bounds by the hope of
somegresatly desired good, rather than by fear, for then every-
onewill do hisduty willingly.
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(47) Lastly, asobedience consistsin acting at the bidding of
external authority, it would have no placein astatewherethe
government isvested inthewhol e people, and wherelawvsare
made by common consent.

(48) In such asociety the peoplewould remain free, whether
thelawswere added to or diminished, inasmuch asit would
not bedone on external authority, but their own free consent.

(49) Thereverse happenswhen the sovereign power isvested
inoneman, for all act at hisbidding; and, therefore, unless
they had been trained from thefirst to depend on thewords of
their ruler, thelatter would find it difficult, in case of need, to
abrogate libertiesonce conceded, and impose new laws.

(50) Fromtheseuniversa consderations, let uspassontothe
kingdom of the Jews.

(51) The Jewswhen they first came out of Egypt were not
bound by any national laws, and werethereforefreeto ratify
any lawsthey liked, or to make new ones, and wereat liberty
to set up agovernment and occupy aterritory wherever they
chose.

(52) However, they, wereentirely unfit to frameawise code
of lawsand to keep the sovereign power vested in the com-
munity; they werea | uncultivated and sunk inawretched da
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very, thereforethe sovereignty wasboundto remainvestedin
the hands of one manwho would ruletherest and keep them
under congtraint, makelawsand interpret them.

(53) Thissovereignty waseasily retained by M oses, because
he surpassed therest in virtue and persuaded the peopl e of the
fact, proving it by many testimonies (see Exod. chap. xiv., last
verse, and chap. xix:9).

(54) Hethen, by the Divinevirtue he possessed, made laws
and ordained them for the people, taking the greatest carethat
they should be obeyed willingly and not through fear, being
specialy induced to adopt this course by the obstinate nature
of the Jews, who would not have submitted to beruled solely
by constraint; and a so by theimminence of war, foritisal-
ways better to inspire soldierswith athirst for glory thanto
terrify themwith threats, each man will then striveto distin-
guish himsalf by valour and courage, instead of merely trying
to escape punishment.

(55) Moses, therefore, by hisvirtueand the Divine command,
introduced areligion, so that the people might do their duty
from devotionrather than fear.

(56) Further, hebound them over by benefits, and prophesied
many advantagesinthefuture; nor werehislawsvery severe,
asanyone may seefor himself, especially if heremarksthe
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number of circumstances necessary in order to procurethe
conviction of an accused person.

(57) Lastly, in order that the peoplewhich could not govern
itsalf should be entirely dependent onitsruler, heleft nothing
to the free choice of individuals (who had hitherto been
daves); the people could do nothing but remember thelaw,
and follow the ordinanceslaid down at the good pleasure of
their ruler; they were not allowed to plough, to sow, to reap,
nor evento eat; to clothethemselves, to shave, to rgoice, or
infact to do anything whatever asthey liked, but were bound
tofollow thedirectionsgivenin thelaw; and not only this,
but they were obliged to have marks on their door-posts, on
their hands, and between their eyes to admonish them to
perpetual obedience.

(58) This, then, wasthe object of the ceremonia law, that men
should do nothing of their ownfreewill, but should dwaysact
under externd authority, and should continually confessby their
actionsand thoughtsthat they werenot their own masters, but
wereentirely under the control of others.

(59) From all these considerationsit isclearer than day that
ceremonies have nothing to do with astate of blessedness,
and that those mentioned inthe Old Testament, i.e. thewhole
Mosaic Law, had reference merely to the government of the
Jaws, and merely tempora advantages.
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(60) Asfor the Christian rites, such asbaptism, theLord's
Supper, festivals, public prayers, and any other observances
which are, and dwayshave been, commonto dl Christendom,
if they wereingtituted by Christ or HisApostles(whichisopen
to doubt), they wereingtituted asexterna signsof theuniver-
sal church, and not ashaving anything to dowith blessedness,
Or possessing any sanctity inthemsealves.

(61) Therefore, though such ceremonieswere not ordained
for the sake of upholding agovernment, they were ordained
for the preservation of asociety, and accordingly he who
livesaloneisnot bound by them: nay, thosewho liveina
country wherethe Christian religionisforbidden, are bound
to abstain from such rites, and can nonethelessliveina
state of blessedness.

(62) We havean exampleof thisin Japan, wherethe Chrigtian
religion isforbidden, and the Dutch who live there are en-
joined by their East IndiaCompany not to practise any out-
ward ritesof religion.

(63) | need not cite other examples, though it would be easy
to provemy point fromthefundamental principlesof theNew
Testament, and to adduce many confirmatory instances; but |
passonthemorewillingly, as| am anxiousto proceed to my
next proposition.
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(64) 1 will now, therefore, passon towhat | proposed to treat
of inthe second part of thischapter, namely, what personsare
bound to believein the narratives contained in Scripture, and
how far they are so bound.

(65) Examining thisquestion by theaid of natural reason, | will
proceed asfollows.

(66) If anyonewishesto persuade hisfellowsfor or against
anythingwhichisnot salf-evident, he must deduce hisconten-
tionfromtheir admissions, and convincethem either by expe-
rienceor by ratiocination; either by gppealing to factsof natu-
ral experience, or to self-evident intellectua axioms.

(67) Now unlessthe experience be of such akind asto be
clearly and distinctly understood, though it may convincea
man, it will not havethe same effect on hismind and disperse
the clouds of hisdoubt so completely aswhen the doctrine
taught isdeduced entirely fromintellectual axioms—that is, by
the mere power of the understanding and logical order, and
thisisespecidly the casein spiritual matterswhich havenoth-
ing to dowith the senses.

(68) But the deduction of conclusionsfrom general truths.
priori, usualy requiresalong chain of arguments, and, more-
over, very great caution, acuteness, and salf-restraint —quali-
tieswhich are not often met with; therefore people prefer to
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betaught by experiencerather than deducetheir conclusion
from afew axioms, and set them out inlogica order.

(69) Whenceit follows, that if anyonewishesto teach adoc-
trineto awholenation (not to speak of thewholehumanrace),
and to be understood by all meninevery particular, hewill
seek to support histeaching with experience, and will endeav-
our to suit hisreasoningsand the definitionsof hisdoctrinesas
far as possibleto the understanding of the common people,
who form the mgjority of mankind, and hewill not set them
forthinlogica sequencenor adducethedefinitionswhich serve
to establishthem.

(70) Otherwisehewritesonly for thelearned—that is, hewill
be understood by only asmall proportion of the human race.

(72) All Scripturewaswritten primarily for an entire people,
and secondarily for thewhole human race; thereforeits con-
tents must necessarily be adapted as far as possible to the
understanding of the masses, and proved only by examples
drawn from experience.

(72) Wewill explain ourselvesmoreclearly.
(73) Thechief speculativedoctrinestaught in Scripturearethe

existence of God, or aBeing Who madeall things, and Who
directsand sustainstheworld with consummeate wisdom,; fur-
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thermore, that God takesthe greatest thought for men, or such
of them aslive piously and honourably, while He punishes,
withvariouspendlties, thosewho do evil, separating themfrom
thegood.

(74) All thisisprovedin Scripture entirely through experi-
ence-that is, throughthe narrativesthererel ated.

(75) No definitionsof doctrinearegiven, but all the sayings
and reasoningsare adapted to the understanding of the masses.

(76) Although experiencecan giveno clear knowledgeof these
things, nor explain the nature of God, nor how Hedirectsand
sustainsall things, it can neverthel essteach and enlighten men
aufficiently toimpress obedienceand devotionontheir minds.

(77) Itisnow, | think, sufficiently clear what personsare bound
to believeinthe Scripture narratives, andinwhat degreethey
areso bound, for it evidently followsfromwhat hasbeen said
that theknowledge of and belief inthemisparticularly neces-
sary to the masseswhoseintellect isnot capable of perceiving
thingsclearly and distinctly.

(78) Further, hewho deniesthem because hedoesnot believe
that God exists or takesthought for men and theworld, may
be accounted impious; but aman whoisignorant of them, and
neverthelessknowsby natural reason that God exists, aswe
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have said, and hasatrue plan of life, isaltogether blessed —
yes, more blessed than the common herd of believers, be-
cause besidestrue opinionshe possessesalso atrueand dis-
tinct conception.

(79) Lastly, hewhoisignorant of the Scripturesand knows
nothing by thelight of reason, though hemay not beimpiousor
rebellious, isyet lessthan human and almost brutal, having
none of God'sgifts.

(80) We must hereremark that when we say that the knowl-
edge of the sacred narrativeis particularly necessary to the
masses, we do not mean the knowledge of absolutely all the
narrativesin the Bible, but only of the principal ones, those
which, taken by themselves, plainly display thedoctrinewe
havejust stated, and have most effect over men’sminds.

(81) If al the narrativesin Scripture were necessary for the
proof of thisdoctrine, and if no conclusion could be drawn
without thegenera consderation of every oneof thehistories
contained inthesacred writings, truly the concluson and dem-
ongtration of such doctrinewould overtask the understanding
and strength not only of the masses, but of humanity; whois
therewho could giveattentionto al the narrativesat once, and
to all the circumstances, and al the scraps of doctrineto be
elicited from such ahost of diversehistories?
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(82) I cannot believethat themenwho haveleft usthe Bibleas
we haveit were so abounding in talent that they attempted
setting about such amethod of demonstration, still lesscan|
suppose that we cannot understand Scriptural doctrinetill we
have given heed to the quarrels of Isaac, the advice of
Achitophel to Absalom, thecivil war between Jewsand |sra-
elites, and other smilar chronicles; nor can| think that it was
moredifficult to teach such doctrine by meansof history tothe
Jewsof early times, the contemporariesof Moses, thanit was
to the contemporariesof Esdras.

(83) But morewill be said on thispoint hereafter, wemay now
only notethat the massesare only bound to know those histo-
rieswhich can most powerfully disposetheir mind to obedi-
enceand devotion.

(84) However, themassesare not sufficiently skilled to draw
conclusonsfromwhat they read, they takemoredeight inthe
actual stories, and in the strange and unl ooked-for issues of
eventsthaninthedoctrinesimplied; therefore, besidesreading
these narratives, they arealwaysin need of pastorsor church
ministersto explainthemtotheir feebleintelligence.

(85) But not to wander from our point, et usconcludewith
what hasbeen our principal object —namely, that the truth of
narratives, bethey what they may, hasnothing to do with the
Divinelaw, and servesfor nothing except in respect of doc-
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trine, the sole e ement which makes one history better than
another.

(86) Thenarrativesin the Old and New Testaments surpass
profane history, and differ among themsealvesin merit smply
by reason of the sd utary doctrineswhichthey incul cate.

(87) Therefore, if aman wereto read the Scripture narratives
believing thewhole of them, but wereto giveno heed tothe
doctrinesthey contain, and makeno amendmentinhislife, he
might employ himsdf just asprofitably inreading the Koran or
the poetic drama, or ordinary chronicles, with the attention
usually givento suchwritings; onthe other hand, if amanis
absolutely ignorant of the Scriptures, and nonethelesshas
right opinionsand atrue plan of life, heisabsolutely blessed
and truly possessesin himsalf the spirit of Chrigt.

(88) The Jewsare of adirectly contrary way of thinking, for
they hold that true opinionsand atrue plan of lifeare of no
servicein attaining blessedness, if their possessorshavear-
rived at them by thelight of reason only, and not likethe docu-
ments prophetically revealed to Moses.

(89) Mamonidesventuresopenly to makethisassertion: “ Ev-
ery manwho takesto heart the seven preceptsand diligently
followsthem, iscounted with the piousamong the nation, and
an heir of theworld to come; that isto say, if hetakesto heart
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and followsthem because God ordained themin thelaw, and
reved ed themto usby Moses, becausethey wereof aforetime
preceptsto the sonsof Noah: but hewho followsthem asled
thereto by reason, isnot counted asadweller among thepious
or among thewise of the nations.”

(90) Such arethewords Of Maimonides, to which R. Joseph,
the son of Shem Job, addsin hisbook which hecalls*Kebod
Elohim, or God’sGlory,” that although Aristotle (whom he
considersto havewritten the best ethicsand to be above ev-
eryoneelse) has not omitted anything that concernstrue eth-
ics, and which he has adopted in hisown book, carefully fol-
lowingthelineslaid down, yet thiswasnot ableto sufficefor
hissalvation, inasmuch asheembraced hisdoctrinesin accor-
dancewiththedictatesof reason and not as Divine documents
prophetically reveded.

(91) However, that these are mere figments, and are not sup-
ported by Scriptura authority will, | think, be sufficiently evi-
dent to theattentivereader, so that an examination of thetheory
will besufficient for itsrefutation.

(92) Itisnot my purpose hereto refutethe assertions of those
who assert that the natural light of reason can teach nothing, of
any value concerning thetrueway of salvation.

(93) Peoplewho lay no claimsto reason for themselves, are
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not ableto prove by reason thistheir assertion; and if they
hawk about something superior toreason, itisamerefigment,
and far below reason, astheir general method of life suffi-
ciently shows.

(94) But thereisno need to dwell upon such persons.

(95) I will merely add that we can only judge of aman by his
works.

(96) If aman aboundsinthefruitsof the Spirit, charity, joy,
peace, long-suffering, kindness, goodness, faith, gentleness,
chastity, against which, asPaul says(Gal. v:22), thereisno
law, such an one, whether he be taught by reason only or by
the Scriptureonly, hasbeeninvery truth taught by God, andis
atogether blessed.

(97) Thushavel said al that I undertook to say concerning
Divinelaw.

End of Part One
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AUTHOR'S ENDNOTES TO THE
THEOLOGICO-POLITICAL TREATISE

CHAPTERSI toV
Chapter |

Endnote 1. (1) Theword naw-vee', Strong:5030, isrightly
interpreted by Rabbi Salomon Jarchi, but the senseishardly
caught by Aben Ezra, who was not so good aHebraist. (2)
We must a so remark that thisHebrew word for prophecy has
auniversal meaning and embracesall kindsof prophecy. (3)
Other termsare more special, and denotethisor that sort of
prophecy, as| believeiswell knownto thelearned.

Endnote2. (1) “ Although, ordinary knowledgeisDivine, its
professors cannot be called prophets.” That is, interpreters of
God. (2) For healoneisaninterpreter of God, who interprets
the decrees which God has revealed to him, to otherswho
have not received such revel ation, and whose belief, there-
fore, restsmerely on the prophet’ sauthority and the confi-
dencereposedinhim. (3) If it were otherwise, and al who
listen to prophets became prophets themselves, asall who
listen to philosophers become phil osophers, aprophet would
no longer betheinterpreter of Divinedecrees, inasmuchashis
hearers would know the truth, not on the, authority of the
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prophet, but by meansof actua Divinerevelationandinward
testimony. (4) Thusthe sovereign powersaretheinterpreters
of their ownrightsof sway, becausethese are defended only
by their authority and supported by their testimony.

Endnote 3. (1) “ Prophetswere endowed with apeculiar and
extraordinary power.” (2) Though somemen enjoy giftswhich
nature has not bestowed ontheir fellows, they arenot said to
surpassthe bounds of human nature, unlesstheir specid quali-
tiesare such as cannot be said to be deduciblefrom the defi-
nition of human nature. (3) For instance, agiantisararity, but
still human. (4) The gift of composing poetry extemporeis
givento very few, yet itishuman. (5) The same may, there-
fore, be said of thefaculty possessed by some of imagining
thingsasvividly asthoughthey saw thembeforethem, andthis
not whilead eep, but whileawake. (6) But if anyone could be
found who possessed other means and other foundationsfor
knowledge, he might be said to transcend the limits of human
nature.

CHAPTERIII

Endnote4. (1) In Gen. xv. itiswritten that God promised
Abrahamto protect him, and to grant him amplerewards. (2)
Abraham answered that he could expect nothing which could
beof any valueto him, ashewaschildlessandwell strickenin
years.
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Endnoteb5. (1) That akeeping of the commandments of the
old Testament isnot sufficient for eternal life, appearsfrom

Mark x:21.
End of Endnotesto PART |
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